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ABOUT THE TRANSCRIPTS OF LECTURES

“The results of my anthroposophical work are, first, the books
available to the general public; secondly, a great number of
lecture-courses, ori‘ginally'regarded as private publications and
sold only to members of the Theosophical (later Anthropo-
sophicél) Society. The courses consist of more or less accurate
notes taken at my ‘lectures, which for lack of time I have not
been able to correct. I would have preferred the spcken word to
remain the spoken word. But the members wished to have the
courses printed for private circulation. Thus they came into
existence. Had I beéen able to correct them the restriction: Jor
members only would have been unnecessary from the beginning.
As it is, the restriction was dropped more than a year ago.

In my autobiography it is especially necessary to say a word
about how my books for the general public on the one hand, and
the privately printed courses on the other, belong within what [
elaborated as Anthroposophy.

Someone who wishes to trace my inner struggle and effort to
present Anthroposophy in a way that is suitable for present-day
consciousness must :do so through the writings published for
general distribution.: In these I define my position in relation to
the philosophical striving of the present. They contain what to
my spiritual sight became ever more clearly defined, the edifice of
Arnthroposophy—certainly incomplete in many ways.

But another requirement arose, different from that of elabor-
ating Anthroposophy and devoting muyself 'solely to problems
connected with imparting facts directly from the spiritual world
to the genergl cultural life of today: the requirement of meéeting
fully the inner need and spiritual longing of the members.

Especially strong were the requests to have light thrown by
Anthroposophy upotj the Gospels- and the Bible in general. The
members wished to have courses of lectures on these revelations
bestowed upon mankind.
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In meeting this need through private lecture courses, another
factor arose: at these lectures only members were present. They
were familiar with basic content' of Anthroposophy. I could
address them as people advanced in anthroposophical know-
ledge. The approach I adopted in these lectures was not at all
suitable for the written works intended primarily for the general
pubhc

“In these pnvate circles I could formulate what I had to say in
a way I should have been obliged to modify had it been planned
initially for the genera! public.

Thus the public and the private publlcatlons are in fact two
Quite different things, built upon different _foundations. The
public writings are the direct result of my inner struggles and
labours, whereas the privately printed material includes the
~inner struggle and labour of the members. 1 listened to the inner
needs of the members, and my living experience of this determmed
the form of the lectures.

However, nothing was ever said that was not solely the result
of my direct experience of the growing content of Anthroposo-
phy. There was never any question of concessions to,the prejudices

PUBLISHER’S NOTE

The six lectures contained in the present volume followed eight
given by Rudolf Steiner at the Christmas Foundation Meeting
-of the General Anthroposophical Society (24th to 31st December
1923) and subsequently published in English under the title,
‘orld History on the Light of Anthroposophy. That Course had
been preceded by fourteen lectures on the ancient Mysteries,
published in English with the title, Mystery Knowledge & M ystery

_Centres.

or the preferences of the members. Whoever reads tnese privately-
printed lectures can take them to represent Anthroposophy in the
fullest sense. Thus it was possible without hesitation—when the
complaints in this direction became too presistent—to depart
from the custom of circulating this material only among members.
But it must be borne in mind that faulty passages occur in these
lecture-reports not revised by myself. ‘

The right to judge such private material c?n of course, be con-
ceded only to someone who has the pre-requisite basis for such
judgment. And in respect of most of this material it would mean ar
least knowledge of man and of the cosmos insofar as these have been
presented in the light of Anthroposophy, and also knowledge
of what exists as ‘anthroposophical history’ in what has been
imparted from the spiritual world.” _

Extract from Rudolf Steiner, An Autobiography, Chapter 35
pp. 386-388, 2nd Edition 1980, Steinerbooks, New Yqrk.
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RESEARCH INTO THE LIFE OF THE SPIRIT
DURING THE MIDDLE AGES '

‘ Dornach 4th January, 1924
Following on what I had to bring before you in the lectures
given at our Christmas Foundation Meeting, I would like
now to speak of the movement that is leading us in modern
times to research into the life of the spirit. I refer to the
movement that is spoken of under the name of Rosicrucian-
ism (or is given some other occult designation), and I should
like to ‘take this opportunity of giving you a picture of it in
its inner aspect and nature. It will be necessary first of all, by
way of introduction, to say something about the whole
manner of forming ideas that had become customary round
about the ninth, tenth, and eleventh centuries A.p., and
that has since then only gradually disappeared; for it can be
found here and there—among stragglers, as it were—even as
late as the nineteenth century. I do not intend today to go
into the whole history of the movement, but rather to put
forward some conceptions and ideas that you are to think of
as inwardly experiericed by certain people belonging to those
earlier centuries. For it is not generally realised that we have
only to go back a .comparatively short time in history, to
find that.the men who were accounted scholars were possessed
of a world of ideas altogether different from our own.

In these days we speak of chemical substances, and we
enumerate seventy or eighty distinct chemical elements: but
we have no idea how very little we are saying when we name

\V
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one substance oxygen, another nitrogen, and so on. Oxygen,
for instance, is something that is present only under certain
definite conditions—conditions of warmth, e.g—and no
reasonable person can unite a conception of reality with some-
thing that, when the temperature is raised by so and so many

degrees, is no longer present in the same measure or manner

as it is under the conditions that obtain for man’s physical
life on Earth. It was the realisation of facts like this that
underlay research during the earlier centuries of the Middle
Ages; the research of those times set out to get beyond what
has only relative existence and arrive at real. existence.

I have frequently spoken of a transition as between the
ninth and tenth centuries aA.p., for up to this time man’s
perceptions were still altogether ‘spiritual. It would never, for
example, have occurred to a scholar of the ninth century to
imagine Angels, Archangels, or Seraphim as falling short in
respect of reality—purely, I mean, in respect of reality—of
the physical men he saw with his eyes. You will find that

RESEARCH INTO THE LIFE OF THE SPIRIT
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sO it came about that just as hitherto men had spoken of
Cosmic Intelligences that rule the movements of the planets,
that lead the planets across the constellations of the fixed stars,
and so forth, now they began to speak rather of the immedi-
ate environment of the Earth. They spoke of the elements of
carth, water, air, fire. Of chemical substances in the modern
sense of the word, they did not as yet take account; that came
much later. And indeed it would be a great mistake to imagine
that scholars of the fourteenth century, even in some sense
scholars of the eighteenth century, had ideas of the elements
—warmth, air, water, earth—that resembled the ideas we
have today. Warmth is spoken of today merely as a condition
in which bodies exist. No one speaks any longer of actual
warmth-ether. Air, water—these have likewise become for

. modern man completely abstract conceptions. It is time we

studied the ideas of these earlier centuries and learned to enter
into a true understanding of them. And so_today I should
like to give you a picture, showing you how a scholar of those

be{'-ere—t-h-e—tsemh—eentﬁ-fy,—sehelais—ai-ways—spea'k—of “the spiri=
tual Beings, the so-called Intelligences of the Cosmos, as one
does of beings one actually meets in life. The men of that
time were of course well aware. that the day was long past
when the “beholding” of spiritual Beings had been common
human experience, but they knew that in certain circums-
Stances some apprehension of their presence could still be
had. One must not, for instance, overlook the fact that on
into the ninth and tenth centuries countless priests of the
Catholic Church were quite conscious of how, in the course
of their celebration of the Mass, it would happen that in this
or that act of the ritual they encountered spiritual Beings,
Intelligences of the Cosmos. With the coming of the tenth
century, however, all such direct and immediate contact with
the Intelligences of the Universe ' began to disappear from
men’s consciousness; and there began to light up in its place
consciousness of the elements of the Cosmos—the earthy ele-

- ment, the fluid or watery, the airy, the warm or fiery. And

times-woutd-speak-to-his-pupils:

When I wrote my Occult Science 1 was obliged to make
the account of the evolution of the Earth accord just a little
with the prevailing idcas of the present day. In the thirteenth
century one would have been able to give the account quite
differently. The following might then have been found in a
certain chapter, for instance, of Occult Science. An idea
would have been called up, to begin with, of the Beings who
may be designated as the Beings of the First Hierarchy:
Seraphim, Cherubim, Thrones. Thc» Seraphim would have
been characteriséd as Beings with whom there is no subject
and object, with whom subject and object are one and the
same, Beings who would not say: ‘“Round about me are
various objects”, but: “The world is, and I am the World,
and the World is I.” Such Beings know only of themselves, and
this knowledge of themselves is for them an inner experience
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of which man has a weak reflection, when he is filled, let
me say, with a burning enthusiasm. It is, you know, often
quite difficult to make the man of today understand what is
meant by “burning enthusiasm”! In the beginning of the
nineteenth century men still knew better what it is than they
‘do today. In those days it could still happen that some-pcem
or. other was being read aloud and the people were so filled
with -enthusiasm—forgive me, but it really was so!—that
present-day man would say they had all gone out of their

minds. So moved were they, so warmed ! Today people frecze .

up just when you expect them te be “enthused”. Now it was
by becoming conscious of this element of enthusiasm, this rap-
ture of the soul that used to come quite naturally to the men
~ of Middle and Eastern Europe—it was by lifting this experi-

ence into consciousness, by making it the complete content of
consciousness, that men had to form an idea of the inner life
of the Seraphim. And as a bright, clear element in conscious-
ness, full of light, so that thought turns at once into light,
illuminating everything—such was the idea men formed of
the element of consciousness of the Cherubim. And the ele-
ment of consciousness of the Thrones was conceived as sus-
taining, bearing the worlds, in grace. | o _

There you have one sketch such as could have been drawn

for that earlier consciousness. I could go on speaking about it

for a long time. For the moment, I wanted only to tell you
how in those days one would first of all have tried to describe
the Seraphim, Cherubim and Thrones in the true qualities of
" their being. | .

One would then have gone on to say: The choir of Sera-
phim, Cherubim and Thrones works together, in such wise that
the Thrones found and establish a kind of seed or kernel; the
Cherubim let their own light-filled being stream forth from this

"centre; and the Seraphim enwrap the whole in a mantle of
warmth and enthusiasm that rays far out into cosmic space.*

® Drawings were made from here onwards on the blackboard
with coloured chalks.

RESEARCH INTO THE LIFE OF THE SPIRIT
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All the drawing I have made is Beings; in the midst, the
Thrones; arouad them, the Cherubim; and outermost of ali,
the Seraphim. All is essential being—Beings who move and
weave into one anothér, do, think, will, feel in one another.
It is all being. And now, if some other being having the right
sensitiveness were to take its path through the space where
the Thrones have in this manner established a kernel, where
the Cherubim have made a kind of circling around it and the

Seraphim have, as it were, enveloped the whole—if a being

with the required sensitiveness were to come into this realm of
activity of the First Hierarchy, it would feel warmth in vary-
ing differentiations : here greater warmth, there less. It would
all be an experience of soul, and yet at the same time sense-

_ experience; that is to say, when the being felt warm in soul,

the feeling would be the feeling you have when you are in a
well-warmed room.

Such a united building-up by Beings of the First Hierarchy
did verily once take place in the Universe; it formed what we
call the Saturn existence. The warmth is merely the expression
of the fact that these Beings are there. The warmth is nothing
more than the expression of the fact that the Beings are there. -

Let me try to make clearer to you what I mean. Suppose

you have an affection for a certain person. His presence gives

you warmth. But now someone comes along who is frightfully
abstract and says: “The man himself doesn’t interest me, I
will think him away; the warmth he sheds around him, tkat
is what interests me.” Or suppose he doesn’t even say: “The
warmth he sheds around him is all that interests me.” Suppose
he says: The warmth as such is all that interests me.” He talks
nonsense, of course, you see that at once; for if the man is not

there who sheds the warmth, then is the warmth not there. -

The warmth is only thére when the man is there. In itself it is
nothing. The man must be there, if the warmth is to be there.
Even so must Seraphim, Cherubim and Thrones be there; if
the Beings are not there, neither is the warmth. The warmth is
merely the revelation of Seraphim, Cherubim and Thrones.
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Now in the time of which we are telling, everything was for
man just as I have described it, even to the picture that I
have drawn on the blackboard. Mén spoke of elements. By the
element of warmth they understood ' Cherubim, Seraphim,
Thrones—and that is the Saturn existence, that is Saturn.

And now - the description would go further. It would be

. said: Seraphim, Cherubim, Thrones—these alone have the

power to bring forth something of the nature of Saturn. None
but the highest Hierarchy is capable of placing such an exis-
tence into the Cosmos. But when this highest Hierarchy had
~once placed it there to start a new world-becoming, then
~ evolution could go further. This “Sun” of Seraphi.n, Cheru-

bim and Thrones could carry evolution further, And it came
to pass in the following manner. Beings of the Second Hier-
archy—Kyriotetes, Dynamis, Exusiai—Beings generated by
the Seraphim, Cherubim and Thrones, pressed into the space
that had been “formed” through the working of Seraphim,
Cherubim and Thrones, formed and fashioned to Saturn
warmth. Thither now entered younger, cosmically younger
Beings. And how do these cosmically younger Beings work ?
Whereas Cherubim, Seraphim and Thrones revealed them-

i

!

! century.
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One who has the requisite power of perception sees the event

as a penetration of light; the light reveals the path of the-
Beings."And where Ilight enters, there we find too, under cer-
“tain conditions, shadow, darkness, dark shadow. Through the
penetration by the Second Hierarchy in the form of light,
shadow also comes about.

What was this shadow? It was air. Right on into the fif-
teenth and sixteenth centuries men knew for a fact what air
is. Today we know only that air consists of oxygen, nitrogen
and so forth—which is much the same as saying that a watch
consists of glass and silver. That really tells me nothing at all
about the watch as watch. And nothing at all is told about
air as a cosmic phenomenon when it is said to consist of
oxygen and nitrogen. We tell very much, on thé other hand,
if we know : Air comes forth from the Cosmos as the shadow .

- of light. In actual fact we have, with the entry of the Second

Hierarchy into the Saturn warmth, the entry of light and of
the shadow of light, air. And therewith we have “Sun”. Such
is the way one would have had to speak in the thirteenth -

And what follows after this? The_further-evolutiorr comies

selves in the element of warmth, the Beings of the i%abeu—t—thﬁugﬁ‘ the working of the sons of the Second Hier--

Hierarchy take form in the element—of—4ight. Here (sce
“you have Saturn; it is dark, it gives warmth. And
now within the dark world of Saturn something new begins
to arise through the working of the sons of the First Hier-
archy, through Exusiai, Dynamis and Kyriotetes, What is' it
that is able now to arise within the Saturn warmth? The
penetration (! the Second Hierarchy signifies an inner illum-
ination. Saturn warmth is inwardly shone through with light.
(At the same time it also becomes denser; instead of the
warmth element alone, there is now also air.) We have thus
the entry of the Second Hierarch ,, coming to revelation in
light. . - '

You must clearly understand that it is in very deed and
truth Beings who press their way into the Saturn existence. -

r archy: the Archai, Archangels, Angels. The Second. Hier-

archy have accomplished the entry of the element of light,

_ light that has drawn after it its shadow, the darkness of air,
- not the indifferent, neutral darkness that belongs to Saturn——

the darkness that is simply absence of light—but the darkness
. that is the antithesis of light. And now:to this element of light

the Third Hierarchy—Archai, Archangels, Angels—add by

virtue of their nature and being a new element, an element

that is like our human desire, like our impulse to strive after
something, to long for something. And thereby the following
comes to pass. v

Say some Archai- or Archangel-Being enters here, and
;comes upon an element of light, encounters, as it were, a
I place of light. In this place of light the Being will then receive,

-
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. through its very receptivity for the light, the urge, the desire
for darkness. The Angel Being carries light into darkness—or

an Angel Being may carry darkness into light. These Beings

i become thus mediators, messengers between light and dark-
- #iness. And as a result of this what previously has cnly shone
in light and drawn after it its shadow, the darkness of air,
begins now to shine in colour, to glow in a play of colour.
Light .begins to appear in darkness, darkness in light. The
Third Hierarchy create colour; out of light and darkness they
conjure forth colour. o _

In this connection we may turn to something historical,
something that is to be found in written document. For in the
time of Aristotle men still knew, when they gave themselves
up to contemplation'in the Mysteries, whence colours come;
they knew that it is the Beings of the Third Hierarchy who

have ‘t'o do with colour. Aristotle himself, in his colour har-

- mony, declares that colour signifies a working together of light
szand darkness. But this spiritual element in man’s thought,

“whereby he knew that behind warmth he has to see Beings of .

the First Hierarchy, behind light and its shadow darkness,
Beings of the Second Hierarchy, and behind the iridescent
play of colour, shimmering in a great cosmic harmony, Beings
of the Third Hierarchy—this spiritual element in man’s
thought has been lost. And nothing is left for man today but
. the unhappy Newtonian Theory of Colour. The Initiates con-

tinued to smile at Newton’s theory. until the eighteenth .cen-

tury; then it became an article of faith for professional
physicists.

One must really have lost all knowledge of the spirifﬁal :

world when one can speak in the sense of Newton’s Theory of
Colour. Anyone who is still inwardly stimulated by the spir-

itual world, as was the case with Goethe, will resist it. He will -
place before men the truth of the matter, as Goethe did, and |

attack with all his might. Goethe never censured so severely
as when he had to censure Newton, he went for him and his

ﬁi'he_ory hammer and tongs! Such a thing is incomprehensible |

RESEAR:CH INTO THE LIFE OF THE SPIRIT
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nowadays—for the simple reason that in our time anyone who
does not recognise the Newtonian Theory of Colour 1s a fo?l
in the eyes of the physicists!* But things were different in
Goethe’s time. He did not stand alone. True, he stood alone .
as one who spoke openly on the matter; but there were others
who knew, even as late as the end of the eighteenth century,
whence colour comes, who knew with absolute certainty how
colour wells up from within the Spiritual. '
And now let us follow evolution further. We have seen that
air is the shadow of ;light. And as, when light arises, under
certain conditions we find the dark shadow, so when colour 1s
present and works as a reality—and it can do 50, w}}en it
penetrates into the air element, when' it flames up m.thls air,
when in a word it is something, is a reality ﬂashmgv and
sparkling in the element of air—when this is so, then under
certain conditions we get pressure, counter-pressure, and 01.11:
of the quite real chour there comes into being the f!uld
element of water. As, for cosmic thinking, the shadow of light
is air, so is water the reflection, the creation of colour in the

Cosmos. :
You will say: No,that I can not understand ! But try for

once really to grasp colour in its true meaning. Red—surely
you do not think that red is, in its essence, the neutral surface
it is generally regarded as being ? Red is something that makes
an attack upon you. I have often spoken of this. .You~wan't to
run away from red; it thrusts you back. Blue-violet, on the
other hand, you want to run after! It runs away from you all
the time; it grows deeper and deeper. In the colours every--
thing is alive. The colours are a world in themselves,.and .thc
soul element in the world of colour simply cannot exist with-
out movement; we ourselves, if we follow the colours with
soul-experience, must follow with movement. ‘

People gaze open-eyed at the rainbow. But if you look at

# These words were spoken more than forty years ago, when
the scientific study of colour was largely limited to physics. To-
day it is usual to take a much broader view.
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the rainbow with a little imagination, you may scc there
elcmcntal beings. These elemental beings are full of activity,
and they demonstrate their activity. in a rhost remarkable
manner.: '
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Here (at yellow) you see some of them streaming forth from
the rainbow, continually coming out of it. They move across,
~ and the moment they reach the lower end of the green they

feel drawn to it. You see them disappear at this point (green).
On the other side they come out again. T'o one who views it
with imagination, the whole rainbow is a revelation of the
spiritual—of the streaming out, and disappearing again with-
in, of the spiritual. It'is in fact like a spiritual cylinder, won-
‘derful to behold. And you may observe too how these
spiritual beings come forth from the rainbow with extreme
fear, and then how they go in with an absolutely invincible
courage. When you look at the red-yellow, you see fear

RESEARCH INTO THE LIFE OF THE SPIRIT ,
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streaming out, and when you look at the blue-violet you have
the feeling : there all is courage and bravery of heart.

Picture it to yourself :  What I see before me is not’ just a
rainbow ! Here beings are coming out of it . ... there beings are
disappearing into it. Here is anxiety and fear. .. there is cour-
age ...And now the courage disappears again. That is the
way to look at the rainbow! But now, imagine it is there
before you in all its colours: red, yellow and so forth...and
it receives a certain density! You can easily imagine how
this will give rise to the element of water. And in this watery
element spiritual beings live, beings that are actually a kind
of copy of the Beings of the Third Hierarchy.

There is no doubt about it : if we want to get near the men
who were possessed of real knowledge in the eleventh, twelfth
and thirteenth centuries, we must be ready to understand such

. things. As a matter of fact, without this we ¢annot approach

even the men of still later times. We. cannot understand

Albertus Magnus, if we read him with the knowledge we have.-—-—-—---

tQday.‘_W@«mu-st—read—hhﬁ’Wit‘m‘afﬁowledge that takes
account of the fact that spiritual things such as we have been
considering were still a reality for him: only then shall we
understand how he uses his words. ' D

Thus we have air and water, coming into existence as a
reflection of the Hierarchies, first air and then water. The
Hierarchies themselves dive in, as it were. The First Hierarchy
pour in their very selgvc's as warmth, the Second enter in the
form of light, and the Third Hierarchy as colour. And there-
with we have reached the Moon stage of our Earth.

Now we come to the Fourth Hierarchy. I am telling it you,
remember, as it was thought of in the twelfth to thirteenth
century. We today do not speak of the Fourth Hierarchy, but
men still did so then. What is this Fourth Hierarchy? It is
Man. Man himself is the Fourth Hierarchy. But by the Fourth
Hierarchy was not meant the two-legged being that goes
about the world today, ageing year by year! To one who had
true knowledge, Man as we know him on Earth today would
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have seemed a strange being indeed. No, in those times they
spoke of original Man, of Man before the Fall, who still bore
a form that gave him power over the Earth, even as the
Angels and Archangels and Archai had power over the Moon
stage of our Earth, the Second Hierarchy over the Sun stage
and the First Hierarchy over the Saturn stage. They spoke of
Man in his original existence as Earth Man, and then they
were right to speak of him as the Fourth Hierarchy. And with

this Fourth Hierarchy came—as a gift, it is true, of the higher -

Hierarchies, but the higher Hierarchies had been holding it
only as a possession they did not themselves use but guarded
and protected—with the Fourth Hierarchy came life. Into the
world of colour, into the iridescent world of changing colour,
of which I have only been able to give you the merest hints
and suggestions, came life. o -
You will say : Was then nothing alive before this time? My
dear friends, you can understand how it was by looking at
Man himself. Your Ego and your astral body have not life,
et they have being, they are. That which is of the soul and
spirit does not need life. Life begins only with your etheric
body. And the etheric body is something external, it is of the
nature of a sheath. Thus it is-only after Moon, only with the
present Earth stage of existence that life enters into the evolu-
tion to which our Earth belongs. The world of moving, glanc-
ing colour is quickened to life. And now not only do Angels
and Archangels and Archai experience a longing desire to
carry darkness - into light, and light into darkness, thereby
_ calling forth the play of colour in the planet; now a desire be-
comes manifest to experience this play of colour as something
inward, to feel it all inwardly: when darkness dominates
light, to feel weakness, lassitude; when light dominates dark-
ness, to feel activity. For what is really happening, when you
run? When you run, light is predominating in you over dark-
ness; when you sit and are lazy and indolent, then darkness is
predominating over light. It is all a play of colour, an irides-

gr‘ént play of colour, not physical, but of the soul. Colour per-
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mcated.with life, in its iridescence streamed-through with life
—that is what appeared with the coming of the Fourth Hier-
archy, Man. And in this moment of cosmic becoming, the

forces that had been active in the play of colour began to

build contours, began to fashion forms. Life, as it rounded off
a;)c:hmoulded the colours, called into being the hard, firm form
of the crystal. An is bri y i
o th ysta d t:hxs brlpgs us to the Earth stage of exis-
Such things as I have been describing to you were funda-
men.tal t.ruths for the mediaeval alchemists and occultists,
R05}cruc1ans and others, who flourished (though history tells
us little of them) from the ninth and tenth on into the four-
teenth and fifteenth centuries, and of whom stragglers are to

, bfe ;ounfl as late as the eighteenth and even at the beginning
of the nineteenth century-——in these later times however always-

rc;garded ‘as strange and eccentric people. Only then did the
knowlec!ge. become entirely hidden. Only then did men begin
to acquire a conception of the world that led them to a point
of view that I would. like to indicate in the following way
Imagine, my dear friends, that here we have a man. Supposc;
I cease to have any interest in this man, but I take his clothes

-and hang them on a coat-hanger that has a knob here above.

From now on I take no further interest in the man and I tell
myself : .leere is the man! I have no concern with what can
be put into these clothes. That, the coat-hanger with the
clothes on it, is the man! This is what really hac.,ppenf-d with
the elemerits. It did not interest people any longer that ‘behind
warmth or fire is the First Hierarchy, behind light rand air the
Second Hierarchy, behind what we call chemical ether or

colour ether etc. and water the Third Hierarchy; and behind

the life. element and earth the Fourth Hierarchy—Man. The
pergIththh thehhanger, and on it the clothes—that is all !
ere you have the first Act of the Drama. The secon;i A
: . . é ct
begins with Kant! There is the hanger, and the clothes hang-

ing om it; and clever people begin to philosophise in true

Kantian fashion as to what the “thing-in-itself” of these clothes
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'~ may be. And they come to the conclusion that the “thing-in-

itself”’ of the clothes cannot be known. Very clever, very clever
indeed! Do away with the man and have only the coat-
hanger with the clothes, and you can of course proceed to
philosophise over the clothes, you can make most beautiful
speculations! You can either philosophise in the way Kant
did, and say: ‘“The ‘thing-in-itself’ cannot be known,” or in
the fashion of Helmholtz and think to yourself: “But these
clothes, they cannot of themselves have forms; there is nothing
really there but tiny, whirling specks of dust, tiny atoms,
which hit and strike each other, and behold, the clothes are
held in their form ! . '

Yes, my friends, that is the way thought has developed in
recent times. It is all abstract, shadowy. And this is the kind
of thinking we live in today, this speculative way of thinking;
it gives the stamp to our whole natural-scientific outlook. And
when we do not admit that we think in this atomistic way,
then we do it most of all! For we are far from being ready
to admit that it is quite unnecessary to dream in this way of

a-whirling-dance-of-atoms, and that_what_we have rather to

do is to put back the man into the clothes. This is however
the very thing the renewal of Spiritual Science must now set
out to do. ‘

I wanted to indicate to you today, in a series of pictures,
how men thought in earlier centuries and to help you to see
what is really contained in the older writings, although it has
been obscured. The obscurity has led to incidents that are not
without interest. A Swedish scientist* of today has reprinted
a passage from the writings of Basil Valentine and has inter-
preted it in terms of modern chemistry. He could not possibly
come to any other conclusion than that it is nonsense, for that
is what it appears to be if, in the modern sense, one thinks of
a chemist standing in a laboratory, making experiments with
retorts and other up-to-date apparatus. What Basil Valentine

* Theodor Svedberg, author of a book (1912) which was pub-
lished in German in 1914 under the title : Die Materie.
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gives in this passage is a fragment of embryology, expressed in
pictures. Yes, that is what he gives—a fragment of embry-
ology. If you approach it from the modern standpoint, it
looks like a laboratory experiment, which then proves to be
nonsense. For you cannot possibly expect to reproduce the
real processes of embryology in a retort—unless you are like
the Wagner of Goethe’s Faust, who is still inclined to see
things more from the standpoint of earlier centuries. _
It is time these things were understood. And in connection
with the great truths of which T was able to speak during the
Christmas Foundation Meeting, I shall have still something
further to say concerning the history and destiny of the
spiritual life of mankind during the last few centuries.
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HIDDEN CENTRES OF THE MYSTERIES IN THE .

MIDDLE AGES

' Dornach’ 5th January, 1924
Yesterday I began to speak to you of men’s search for know-
ledge of the spiritual during the tenth century after Christ.
We learnt how such efforts were still seriously undertaken as
late as the end of the eighteenth and beginning of the nine-
teenth century; and I endeavoured to-tell you something of
their results. Today I should like to touch partxcularly on thexr
historical aspect. :

We have to remember that the Mysteries of ancient times
were of such a nature and character that in the Mystery
cétitres an actual meeting with the Gods could take place. In
the lectures recently given at the Christmas Foundation Meet-

e sy i G, e e Aot e - e—

ing, I described how the human being who was an Initiate or - -

was about to receive Initiation did verily meet with the Gods.
And it was actually possible in those times to discover places
which by their very locality were expressly fitted to induce
such meeting with the Gods.

From such centres came the impulses for all the more

~ancient civilisations. Gradually, however, they disappeared

and from the fourth century onward are no longer to be
found in their original form. Here and there we may come
upon survivals, but the knowledge is no longer so exact or
reliable. Not that Initiation ever ceased; it was the form in
which the candidates found their way, that changed. I have

already indicated how things were in the Middle Ages. I have -

told you how here and there were individuals, living simple,

humble, unpretentious lives, who did not gather around them
i
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a circle of official pupils in one particular place, but whose
pupils were scattered in various directions in accordance with
karma—with the karma, that is, of mankind or with the
karma of some people or nation. I have described one such
instance in what I said about Johannes Tauler in my book
Mysticism and Modern Thought. There is no need for me to
speak about that here. I should like however to tell you of
another typical examplc, one that had very great influence,
lasting from the twelfth and thirteenth on into the fifteenth
century. The spiritual streams that were working during these
centuries are in large measure to be traced to the events of
which I would like now to speak. Let me give you first a
sketch, as it were, of the situation.

The time when these events took place is round about the
year 1200 A.D. There were at that time a great number of
people, especially: younger people, who felt within them the
urge for higher knowledge, for a union with the spiritual
world—one may indeed truthfully say, for a meeting with the
Gods. And the whole situation and condition of the times was
such that very often it looked as though a man who was
searching and striving in this way found his teacher almost by
chance. (In those days one could not find one’s teacher by
means of books, it could only come about in an entircly per-
sonal way.) But although it might look from without like a
chance happening, in reality deep connections of destiny were
at work in the event. And it was so in the case of the pupil of
whom I want now to tell you.

This pupil found a teacher in a place in Middle Europe
through such an apparently chance event. He met with an older
man of whom he at once had the feeiing : He will be able to
lead me farther in that search which is the deepest impulse of
my soul. And now let me give you the gist of a conversation
between them. I do not of course mean that only one such
conversation took place;.I am compressing several into one.

The pupil speaks to the teacher and telis him of his earnest
desire to be able to see into the spiritual world; but it seems
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to him as though the nature of man as it is in that time—it is
somewhere about the tweifth or thirteenth century—does not
allow him to penetrate to the spiritﬂal worlds. “Nevertheless,”
he says, “I cannot but feel that in Nature one has something

the work, the creation of d1vmc-sp1ntua1 Beings, When
ot Y B e 5 n=their deeper
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another. Just as I do not comprehend Nature, just as Nature
reveals nothing to me, so neither do I comprehend the Rcvcla-
tion of religion.”

And the teacher made answer : “I understand you well. If
you must speak thus, if it is with your heart and soul as. you
say, then you cannot, as you stand. in the world today, com-

meaning, when one observes how the processes of Nature take
‘their course, one is bound to recognise that behind these
creations stands the working of divine-spiritual Beings. One
cannot however come through to them.” The pupil, who was

a young man somewhere between 25 and 28 or so, felt

strongly and definitely that the man of his time, because of
the particular kind of coniiection that the physical body has
with the soul, cannot come through, has hindrances in himself.

The teacher began by putting him to the test. He said to
him: “You have your eyes, you have your ears. Look with
your eyes on the things of Nature, hear with your ears what

zither Nature or eelton for you hvc in a body

ing in those days—*“and the ‘fallen’ body does not accord w1th
the earthly environment in which you are living. This environ-
ment does not afford the conditions for using your senses and
your feelmg and understanding in such a way that you may
behold in Nature and also in Revelation a light, an enhghtcn-
ment that comes from the Gods. If you are willing, 1 will lead

- you out of the Nature of your earthly environment, which is

simply unsuited to your being, I will lead you away from- it

-and give you the oppertunity of coming to a better under-

standing both of Revelation and of Nature.” And the teacher

-
goes on im Nature;—the-Spiritual_ reveals itself through colour

fough co'ou and pupil discussed together when this should take place.
'< and through tone, and as you look and listen, surely you camn-

“““““ Ther;one—day;-the teacher_led the e_pupil up a very high

- not but feel how it reveals itself in these.”

The pupil replied: “Yes, but when I use my eyes, when I
look out into the world, Wwith all its colour, then it is as though
my eye stops the colour, as though the colour suddenly turns
numb and cold when it reaches the eye. When I listen with
my ear to tones, it is as though the sounds turn to stone in my

A ear; and these frozen colours and dead, hard sounds will not

let the spirit of Nature through.” “But,” said the teacher, “is
there not also Revelation—the Revelation of the religious life ?
In religion you are taught how Gods made and fashioned the
world, and how the Christ entered into the evolution of time
and became Man. What Nature cannot give you, does not
Revelation give ?”

And the pupil said : “Re\{elation does indeed speak power-
fully to my heart, but I cannot comprehend it; I cannot con-
nect what is out there in Nature with what Revelation says to
me. It is impossible to bring the two into relation with one

mountain, whence the surface of the Earth with its trees
and ﬁowers could no longer be s=en at all. As the pupil stood -

- there with his teacher, all he could see below him was a. kind

of sea of cloud, that completely covered the Earth with which .
he was familiar. You know how this often is so on high moun-
tains. Up there the pupil was far removed from the affairs of '
Earth—at all events, the situation suggested this. He looked
out into space above, and saw great bdlowmg clouds, and
below him too could see only as it were a surging sea com-
posed entirely of cloud. Morning mist, and the breath of
morning in the air! Then the teacher began to speak to the
pupil. He spoke of the wide spaces of the worlds, of the cosmic
distances, and of how, when one gazes out into these far spaces
in the night time, one sees the stars shining forth from afar.
And as he continued telling- him many things, gradually the
heart of the pupil was removed far away from the Earth, and
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. during his

- _nevertheless for the pupil the content now of his day-waking
wconsciousness. And everything he had ever experienced on

wholly given up to Nature, to Nature in the essential features
of her existence. A
The preparation continued until the pupil came inio a
:mood of soul which may be indicated by the following com-
arison. It was as though—and not just for a moment only,
but for quite a long time—all that he had ever experienced
life on Earth in this incarnation were something he
had dreamed. The scene that lay spread out before him, the
surging waves of cloud, the wide sea of cloud with here and
‘there a drift rising up to nearer view like the crest of a wave;
far spaces of the universe, broken here and there by rising

shapes of .

more than a glimpse now and then of cloud forms in the far

distances—this whole scene showing so little variation,-having |
so little content in comparison with the manifold variety of his |

experiences down below .on the syrface of the Earth, was
~Earth was for him no more than the memory of a dream he

from a cleft in a rock which he had -hitherto not noticed, a

‘boy came forth—a boy of 10 or 11 years old. The boy made }
a strange impression upon him, for he at once recognised in |

him his own self in the 10th or 11th year of his age. What
stood before him was indeed the Spirit of his Youth.

You will ‘easily guess, my dear friends, that to this scene is }

cloud—and ‘scarcely ‘even that, for there was no |

had dreamed. Now, now, so it seemed to him, he had woken |
up! And as he grew gradually more and more awake, behold, }

due one of the impulses that made. me introduce into the
Mystery Plays the figure of the Spirit of Johannes’ Youth.* It
is the “motif” alone you must think of, certainly not of any-
thing like photography. The Mystery Plays are no occult
romances where you have but fo find the key, and all is-

plain!

ES ,
# The Soul’s Awakening. Scene 6.

The pupil stood before the Spirit of his boyhood, his very |
_self. He, with his 25 or 28 years, stood face to face with the |

e
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Spfrit of his Youth. And a conversation could take place—
guided by the teacher, nevertheless actually taking place bet-
wc.f:n-the pupil and his own younger self. Such a conver-
sation .has a unique character; you may see that for your-
selves in the Mystery Plays, from the style that is followed
the..re. For when a man is face to face with the Spirit of hisown
Youth—and suth a thing is always possible—then he gives
somet:h.ing of his riper understanding to the childlike ideas of
the Spirit of his Youth, and at the same time the Spirit of his
Youth gives something of his freshness, his childlikeness, to
wl.lat the man of older years possesses; and fhrough the fac’t of
this mutual interchange, the meeting becomes peculiarly fruit-

ful. This conversation had the result that the pupil came to

understand Revelation, the Revelation that is given in religion.
. The conversation turned especially on Genesis, the begin-
ning of the Old Testament, and on the Christ becoming Man
[{nder the guidance of the teacher and because of the speciaj
kl-nd of fruitfulness that the conversation possessed, it ended
w1th t}.IC ‘pupil saying these words: “Now I underst’and what
Spirit it is that works in Revelation. Only when one is trans-
planted, as it were, far away from the earthly into the heights
of the ether, there to comprehend the ether-heights with the
he%p of the power of childhood—this power of childhood
being projected into the later years of life—only then does
one understand Revelation aright. And now I undérstand wh
it is that the Gods have given to man Revelation—for-men arZ
not able, in the. state in which they are on Earth, to see
through the works of Nature and discover behind tl’lem the
worl;mg: of the Gods. Therefore did the Gods give them the
Revelation which is ordinarily quite incomprehensible in the
mature years of life, but which can be understood when child-
hood comes to life again in the years of maturity. Thus it is
really sogncthing abnormal, to understand Revelation.”
. All t}.ns made a powerful impression on the pupil. And the
impression remained; he could not forget it. The Spirit of his
Youth vanished. The first phase of the instruction was over.

vv
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A second had now to come. And the second took its course in
the following way. _

Once more the teacher led the pupil forth, but this time on
a different path. He did not now lead him up to a mountain
top, but took him to a mountain where he knew there was a
cave, through which they could pass to deep inner clefts,
going down as far as the strata of thé mines. Thus the pupil
was now with the teacher, not in the ¢ther-heights raised high
above the Earth, but in the depths, far down bclqw the sur-
face of the Earth. :

Once again it was for the consciousness of the pupil as
though all that he had ever experienced on Earth went past
him like a dream. For he was living down there in an environ-
ment in which his consciousness was particularly awakened to
perceive how he himself was related to the depths of the
Earth. What took place for him was really none other than
what lies behind such legends as are told, for example, of the
Emperor Barbarossa and his life in Kyffhiuser, or of Charle-

\
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began to arise within the pupil a consciousness of his own
Physical organisation. He began to follow the circulation of
the blood in his body, moving with it as it coursed through all
the single blood-vessels, began to follow also in the same way
the nerve-fibres. He could moreover feel all the several organs
of his organism and the meaning and significance of each for
the whole. And he could feel too how that which is related to
man out in the Cosmos works into hirn. He felt the inworking
of the plant-world, in its blossoming, in its rooting; he felt also
how the mineral element in the Earth is at work in the human
organism. Down there in the depths he could feel how the
forces of the Earth, when brought into the human organism,

_circulate within man, how they create there within him, them-

selves undergoing change, now destroying, now building up
substances; he felt how the Earth creates and weaves and has
being—in man. And the result of this conversation was that
when the old man, who was hirnself, had disappeared, the

pupil could say: “Now has the Earth, in_which_I_have been . — -

Incarnated, at last really spoken to me through her very being;

magne and his life beneath a mountain near Salzburg. It was
something of this nature that actually happened for the pupil,
although of course only for a short time: he experienced a
life in the depths of the Earth, far removed from man’s life
on the surface of the Earth. ' ‘

And this time the teacher was able, by speaking with the
pupil in a special way, to bring to his consciousness the fact
of his union—this time—with the very depths of the Earth.
And now there came forth out of a wall an old man, who was
less easily recognisable to the pupil than the Spirit of his
Youth had been, nevertheless he had. the feeling that after
many years he would himself become ‘that old man, that he
had in fact there before him his own self in future old age.
Thereupon followed a similar conversation, this time between
the pupil and himself as an old man—once more a conversa-
tion under the guidance of the teacher. .

What resulted from the second conversation was altogether
different from what followed from the first; for now there

a moment has come in my life when I have seen through the

‘things and processes of Nature, seen through them to the work

of the Gods that is behind the things and processes of Nature.”
The teacher then led the pupil out again on to the Earth,
and as he took leave of him, said: “Behold now! The man

- of today and the Earth of today are so little suited to one

another that you have had to receive the Revelation of Re-

 ligion from the Spirit of your own Youth, receiving it on

the mountain high up zbove the Earth, and you have had to
receive the Revelation of Nature deep down 'under the Earth,
in" clefts that are far below the surface of the Earth. And if
you can now succeed in illuminating what your soul has felt
in the hollow clefts of the Earth, with the light your soul has
brought with it from the mountain, then you will attain
wisdom.” '

Such was the path by which a deepening of the soul was
brought .about in those times—it was about the year 1200
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A.D.; this was how the soul became filled with wisdom. The

- pupil of whom I have been telling you-was thereby verily
brought to Initiation, and he now knew what power he must

s;put forth in his soul to rouse to activity the light of the heights

and the feeling of the depths. F urther instruction was then

given him by the teacher, showing him how self-knowledge
really always consists .in this: one perceives on the one
“hand that which is high up above Earth'man, and on the
other hand that which is deep down below Earth man; and
these two have to meet in man’s own inner being. Then can
man find within his .own being the power of God the Creator.

The Initiation that I have described to you is a character--

istic example of the Initiations which led afterwards to what

we may designate as “mediaeval mysticism”. It was ‘a mysti- ‘|

¢ism that sought for self-knowledge, but always with the idea
of finding in the self the way to the Divine. In later times this,
_mysticism tended to become abstract. The concrete union with
the external world, as it was given for these pupils who were.
“tarried up into the ether-heights and down into. the Earth-
depths, was no longer sought for. Consequently we do not
find in it the same deep stirring of the soul; nor did the whole
experience attain such a degree of intensity. But there was still

the search, there was still the impulse to seek within for the- "

God, for Cod the Creator. Fundamentally speaking, ali the
seeking and striving of Meister Eckhart, of Johannes Tauler
and of the later mystics whom I have described in my book
Mysticism and Modern Thought owed its impulse to these
earlier mediacval Initiates. -

Those who worked faithfully in the sense of such mediaeval
forms of Initiation were however very much misunderstood,
and it is by no means easy for us to find out in our day what
the pupils of the mediaeval Initiates were really like. It is, as
you kaow, possible to come a considerable distance along the
path into the spivitual world. Those who follow actively and
resolutely what is given in my book Knowledge of the Higher
IWorlds and its JAdtainment do find the way into the spiritual

i o
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worlc.is. And everything that has been physically real in the
pqst is of course only to be found now in the spiritual world—
therefore also such scenes as I havé been describing, for there
are no material documents that record such scenes. :I‘hcrc are
however regions of the spiritual world which are hard of
access even for a very advanced stage of spiritual power. In
ort-ier to research into these regions, we must have come to. the
point of actually having intercourse with the beings of the
sRJrltual world, in a quite simple, natural wéy as we have
with men on Earth. Only when we have attaﬁnec’i so far, shall
we come Fo perceive and understand the connection bc;wcen
these Imuafes of whom I have told you, and their pupils—
such a pupil, for ‘example, as Raimon Lull who lived from
1235 to 1315 and ' who, in what history can tell of him, se
to leave us full of doubts'and questions. ' P
4 What you can learn of Raimon Lull by studying historical
cocuments is indeed very scanty. But if you are able to enter
Into a personal relationship with Raimon Lull—you will allow
me to use the expression; perhaps in the light of all I have
been telling you lately, it will not now sound paradoxical—if
you are abie to do this, then he shows himself to you as some-
one quite different from what the historical documents make
him out to be. For he shows himself to be pre-eminently a
personajufy who, under the influence and inspiration of }t,h
very Initiate of whom I have spoken to you as.the “pu il”e
fnad.e the rcsPlvc to:use all his power to bring aboﬁt a rgm}:wai
in his own time of the way that the Mysteries of the Word
of th? Logos, had lived among men in bygone ages. And h;
set .hxmself to do this by means of that sclf-knowicdge for
whxcl-l, as I have been telling you, so powerful an impulse w
v?forkmg in the twelfth and thirteenth centuries. It pis in tl?:
light of this resolve of his that we should read his so-called
Ars Magna. Raimon Lull said to himself : “When man
speaks, then what we have in speech is really a microcosm
What man utters in speech is in truth the whole man concen:
trated in the organs of speech; the secret and mystery of each
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_single word is to be sought in the wholc human bemg—and
therefore in the great world, in the Cosmos.”

‘And so Raimon Lull came to see that one must look for the
secret of speech, first in man himself—by diving down, as it
were, from the speech organs into the whole organism of the
human being—and then in the Cosmos; for the whole human
organism can only be explained and understood out of the
Cosmos. Let us suppocse, for example, we want to understand
the true significance of the sound A (as in “father”’). The point
is that the sound A, which comes about through the forming
and shaping of the outgoing breath, depends on a certain pos-
ture or gesture of the etheric body, which you can easily learn
to know today. Eurythmy will show it you; for this attitude
of the etheric body is carried over in Eurythmy to the physical
body and becomes the eurythmic movement for the sound A.*

This was not by any means fully clear to Raimon Lull;
with- him it was all more of an intuitive “divining”. He did
however come so far as to follow the inner attitude or gesturc

of the human being out into the Cosmos and then say, for |

example : If you look_in-the-direction of the constellation of

~—the Lion ( (Lco), and then in the direction of the Balance

(Libra), the connection between the two lines of vision will
give you A. Or again, say you turn your eye in the direction
of Saturn. Saturn stops your line of vision, comes in the way.
And if Saturn stands in front, for cxample of the Ram
(Aries), you have, as it were, to go'round the Ram with
Saturn. Then you receive from out of the Cosmos the feeling
of O. .

Intuitive perceptions of this nature led Raimon Lull to find
certain geometrical figures, the points and sides of which he
named with the letters of the alphabet.’And he was quite sure
that when one experiences an impulse to draw lines in the

* Readers unfamiliar with the movements in Eu my for the
sounds of speech, are recommended to turn to %e first three
chapters of the book Eurythmy as Vmble Speech (15 lectures)
by Rudolf Steiner.
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figures—diagonals, for instance, across a pentagon, uniting
the five points in different ways—then one has to see in these
lines different combinations of sounds; and these combinations
of sounds expressed for him certain secrets of ‘the World-All,

.of the Cosmos. Thus did Raimon Lull look for a kirid of

renaissance of the 'secrets of the Logos, as_they were known. ———-—--~
and spoken of in-the-ancient-Mysteries. ;
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You will find all this quite misrepresented in the historical
documents. When however one enters little by little, as it were,
into a personal relationship with Raimon Lull, then one comes
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't6 see how in all these efforts -he was trying to find again the
“solution of the riddle of the Cosmic Word. And it is a fact
that the pupils of the mediaeval Initiates continued for several
centuries to spend their lives in endeavours of this kind. It was
an eamest and intensive striving, first to immerse oneself in
man, and then to come forth from man and rise up into the
secrets of the Cosmos. - - ) :
Thus did these wise men—for we may truly call them so—
seek to unit¢ Revelation ‘with Nature. They believed—and
" “much of their belief was well founded—that in this way they
could come behind the Revelation of Religion and behind
the  Revelation of Nature. For it was quite clear to
them that man, as he is now living on the Earth, was
destined and intended to become the Fourth Hierarchy, but
that he has “fallen” from his true and proper nature, and
becomé more deeply involved in physical existence than he

should be, and on this account lacks also the power to develop

kiis soul and spirit. And it is to such searchings after knowledge
that we have to trace the rise of the Rosicrucians. :

At a place of instruction of the Rosicrucians, of the first,
original Rosicrucians, the scene I have depicted to you today
—the scene between the teacher and the pupil, at first upon
a high mountain and then down in a’deep cleft of the Earth
—emerged like a kind of Fata Morgana, came again, as it
were, like a ghost! We find the scene reflected there as know-
ledge. And it taught the pupils in that school to recognise how

“man has by inner effort and striving to attain two things, if
" he would come to a true self-knowledge, if he would -find
again his right place on Earth and be able at last to-become in
actual reality a member of the Fourth Hierarchy. For within
the Rosicrucian School the possibility was given to recognise
what it was that had taken place with the pupil when he had
seen before him in bodily form the Spirit of his Youth, namely,
that his astral body, which was stronger at that moment than

i§§btherwise ever is in life, had been loosened; it was in this
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loosening of the astral body that the pupil had come to know
thc meaning and significance of Revelation. And again, what
had taken place with the pupil in the depths of the Ea’u‘th—
that too was made clear to the pupils in the Rosicrucian
School. This time the astral body was seen to have been
drawn back, so that it was deep within the pupil, and this
enabled him to apprehend the certainty of his own inner
being. '

An.d now exercises were found within Rosicrucianism, com-
paratively simple -exercises. Symbolic figures were put ’beforc
the pupil, to which he had to surrender himself in devotion
and meditation. The force and power of which the soul be-
came' possessed through -practising devotion to these figures
cnablgd him on the one hand to loosen the astral body anci
become like the pupil on the mountain top, who was in the
c.ther-,heights, and on the other hand through the compres-
sion, the contraction of the astral body, to become like the
pl:lpll in the clefts’ of the Earth. And it was then possible—
without the help, as before, of external environment, simply
through performing a powerful inner exercise—to enter into
the inner being of Man.

I have given you here a picturé of something to which I
have made slight allusion in the preface to the new edition of
my book Mysticism and Modern Thought. I said there that
w}.1at we find in Meister Eckhart, in Johannes Tauler, in
Nicolas Cusa, in Va.lentiné Wiegel and the rest, is a late I,)ro-
duct of a magnificent striving of mankind that preceded them.
And this earlier striving in the Spirit, this search for self-
knowledge, in connection on the one hand with Revelation
and on the other hand with the illumination of Nature, I
wanted to bring before you today as one of the currents tl;at
take their course in the so-called “Dark Ages”. So-called; for

_the fact is, the man of modern times has conjured darkness

into the Middle Ages out .of his own imagination ! In reality

‘there were in those times many enlightened persons; but those

who today consider themselves the most highly enlightened
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are incapable of understanding the “light” of these mediacval
searchers after truth and consequently remain themselves in
the dark! . '

It is indeed quite characteristic of modern times that men
take light for darkness and darkness for light. If however we
are able to look into what lies behind the literature of those
carlier times and see that of which the literature gives no more
than a reflection, then we may receive a powerful and lasting
impression, ,

Something of this I wanted to show you today; tomorrow
we will “round off” the picture. ‘

3

THE TIME OF TRANSITION _
. Dornach 6th January, 1924
I spoke to you yesterday of the special form in which the
results of research in the realm of spiritual knowledge were
communicated in the Middle Ages. This form was, so to
speak, the last experience vouchsafed to man before a door
was shut for the evolution of the human spirit, a door that

“had been open for many centuries and-had given e entrance by

way ‘Q,natu-Pal-‘gi'ft“:fﬁ'd—E?ﬁy into the spiritual world. The
door was shut when the time came for man, so far as his
instinctive faculties were concerned, to be placed outside the
kingdom of the divine-spiritual Will that had been controlling’
him. From that time forward he had to find in‘his own inmost
being, in his own will, the possibility to evolve conscious free-
dom in the soul. _ \ B

But now, as you know, all such momentous movements of
evolution take place slowly, step by step. And we can trace
how the experience that had been attained by the pupil when
the teacher led him up into the ether-heights and down into
the deep clefts of the Earth—an experience that was even in
those times no longer possible in the form it had taken in the
ancient Mysteries—we can trace how this experience that was
for the pupil directly connected with Nature (though not with
Nature on the Earth’s surface), began now to come to man in
a different, in a more unconscious, way. :

Think for a moment how it was with those who were
searching for knowledge about the year 1200 and on through
the following century. They wouid hear tell of how, only a

short time before, a pupil had still been able to find a teacher
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like the one of whom we were speaking yesterday; they them-
selves however were now being dirccted to thought—to
human thinking, as the means of attaining knowledge. Anf:l
in the succeeding years of the Middle Ages we can sec this:
thinking developing and spreading, asscrtinglitself in an i1:n-
. pressive manner. It sets out on new paths with zeal, with sin-
cere and whole-hearted devotion, and the paths are foliowed
by large circles of knowledge-seckers. o

At the same time what may truly be called Spiritual
Science, Knowledge of the Spirit, continued, and after a few
centuries we come to the time that saw the rise of Rosicrucian-
ism. That event is connected with a change that took place

in the whole spiritual world in respect of man. I can best .

describe the change by giving you once again a picture. .
Mysteries in the old sense of the word were no longer pos-
sible in this time. There were however men who yearned for
. knowledge in ‘the sense of the ancient‘My;terics, and such
smen experienced severe conflicts of soul when they heard how
in the past pupils had been led up to mountain tops and down
into deep clefts of the Earth; and they made great effo.rts,
exerting themselves inwardly in all sorts of ways, hoping

thereby to rouse the soul within them, that it might yet find.

the way. And he who is able to see such things can find in
those times—as we have said, not places of the Mysteries, but
gatherings of knowledge-seekers who met together in an
atmosphere warmed through and through with the glow of
genuine piety. What appears later as Rosicrucianism—sound
and genuine Rosicrucianism, as well as the degenerate and
charlatan varieties—is to be traced back to men who came
together in this simple way and sought so to temper their
souls that it might yet be possible for genuine spiritual know-
ledge to be found again on Earth. In such a gathcrifxg, one
that took place in quite unpretentious surroundings—just the
simple living-room of a kind of manor house—a few persons
were once met who, through certain exercises done in com-
ffion by them all—exercises half thoughtful and meditative in
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character, half ‘of the nature of prayer—had developed a
mystical mood in which all shared. It was the same mystical
mood of soul that was cultivated in later times by the so-
called “Brothers of thé Common Life”’, and later still by the
followers of Comenius and by many other Brotherhoods; and
in the small circle of which I am telling, it showed itself with
a peculiar intensity. Whilst these few men were gathered
together in this intense mystical atmosphere of soul, making
devotion, so to say, of their ordinary consciousness, of their
whole intellect, it happened that a being came to them, not
a being of flesh and blood like the teacher whom the earlier
pupil met and who led him up the mountain and down into
the clefts of the Earth, but a being who was only able to
appear in this little company in an etheric body. He revealed
himself however as the same as he who had guided .that pupil
about the year 1200. He was now in the after-death state. He
descended to these men from the spiritual world; they had
drawn him thither by the mood of soul that prevailed in them
~—mystical, meditative, pious. :
My dear friends, in order that no misunderstanding may

 aris€, let me expressly emphasise that there is here no question

of 2ny sort of mediumistic power. The little company who
were gathered there would have looked upon any use—or any
sanctioning-—of mediumistic powers, as deeply sinful; they
would have been led to do so by certain widely accepted ideas
belonging to old and honoured tradition. Particularly in those
very communities of which I am telling you, mediumship and
all that is related to it was regarded not merely as harmful but
sinful-—and for the following reason. These persons knew that
mediumship goes together with a peculiar constitution of the

- physical body; they knew it is the physical body that gives the

medium his powers, his spiritual powers. But the physical
body they looked upon as ‘“fallen”, and information that
came by the help of ‘mediumship they could not but regard
under all circumstances as acquired by the help of Ahrimanic
or Luciferic powers,
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In the times of which we are speaking, all this was still
clearly and exactly known. We have not therefore to think of
anything mediumistic in this connection. All was in the mood
of mysticism and meditation; and in that alone. And it was the
enhancing and strengthening of this mood through fellowship
of soul, that, so to speak, enchanted into the circle—but of his
own free-will—that disembodied human being, who was
purely spiritual, and yet at the same time human. And now
the being spoke to them, in deeply solemn manner. “You are
not quite prepared for my appearance. I am among you
discarnate, without physical body, forasmuch as a time has
come when for a short period of Earth existence the Initiates of
olden times are unable to appear in a physical body. The time
will come again when they can do so—when the Michael
period begins. I am come to reveal to you that the inner being
of man remains_unchanged;-that-the-inner beitig of man, if it

bears itself aright, can yet find the way to divine-spiritual
existence. For a certain period of time, however, the
human intellect and understanding will be so constituted
that they will have to be suppressed in order for that
which is of the Spirit to be able to speak to the
human soul. Therefore remain in your mystic and pious
mood ... You have now received from me, all of you to-
gether, the picture, the Imagination. What I have been able
to give you is no more than an indication of that which will
come to fulfilment within you; you will go on further and
find a continuation of what you have here experienced.”
And now, from the number gathered there together three
were chosen, to the end that they might establish a special
union with the spiritual world—once more not at all through
any kind of mediumistic powers but through a further devel-
opment of the mystic, meditative, pious mood of soul. These
three, who were particularly guarded and pratected by the
rest of the circle, really closely and intimately cared for by
them, experienced from time to time a kind of “absence of
mind”. They were at such times, in their external bodily
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nature, wonderfully lovely and beautiful, ?hcir cou;xtcnan;:ci
shone like the sun; and they wrote dOWl;l,.ln symbols, 1;(1:‘\1'16 a:
tions which they received from the spiritual world. f:
symbolic revelations were the first pictures l'n'thIChkwajv e
vealed to the Rosicrucians what it behoved tht.:m. to :iod o
the Spin”tual world. In the pictures was confamcc} a drilcjne
philosophy, a kind of theology and also a kind of me .

"~ And the remarkable thing was that the others (it seems to

ugh the others were four in number, 50 that ‘the
r\:;o?cs \t:':)s i company of seven), a_f'tcr the experience }tlhfl);
had had with their brothers—beholding how their (:ye:1 sho s
like the sun and how their cour'xtena.r_lf:cs were })ng C: an
radiant—these other four were able to give agai in ordxntai;y N
language what was in the symbols. The br?t.hcrs whoslt:l es 13;
it was to bring the symbols from the spiritual world, Co.llea*__‘;_
—only—write- them-— down,—eeuld~enl;y —sa-y,-whin -they -rct—u;n o
again into their ordinary consciousness > We haycd hc
among the stars and among the Spirits of the stirs, an a\lr:'i ]
found the old teachers of the occult knowledge.” They cou
not themselves turn the symbolic pictures that ttﬁcy drew, into
ordinary human speech. The others could, and did. And this 1;
really the source of a great deal of the knowlcdg.c- that. paslsc
over into such literature of theology as was phxlosophlc? I_11n
character (the theology not (f)f thc;»:i Qhurch but rather of t e
i into the literature of medicine. .
lalzx)lznvtliat had been thus received from the spiritual world
in symbols- was afterwards- communiciatcd to sma.ll groups
i ; .first Rosicrucians, , _ .
orilgr'];?fxdgdt}:g:ii, in the time from thf:' t}fir.tccnth. to the
fifteenth centuries, did the possibility arise In certain very
small groups for experiences of ?}{is nature. R_evclaf.lons camz
frequently to men from the spiritual world in this or lsgln}
similar way. Those who had to translate Wh?t was revea ;: - 1;1
pictures were not always capabl.c of rendering it quite dalt -
fully; hence the want of clarity in much that has come owfvr;
to us of the philosophy of this period. One has to discover fo
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oneseif what it really means, by seeking for it again in the
ver who have been familiar

world of the Spirit. For those howe
with this kind of revelation that can be received from the

- spiritual world, there has always been the possibility to link on
..to such revelations. _
But picture to yourselves, my dear friends, what strange
feelings must gradually have come over such men, who had
to receive the very highest knowledge—for what was given
them was recognised as such—from a direction that was grow--
ing more and more foreign to them, indeed almost uncanny;
for they could no longer see into the world out of which the
" secrets came, ordinary consciousness could not reach so far.
It will readily be understood that such things could all too

easily lead to charlatanism and even to fraud. Indeed at no .

time in human evolution have charlatanism-and the highest
and purest of revelation stood so close to one another as in
_ this period. It is ;diﬂicult to distinguish the true from the
-+false—and this is what has led many to regard the whole of
~“Rosicrucianism as charlatan. One can understand it, for the
true Rosicrucians are extraordinarily hard to find among the
charlatans, and the matter is all the more difficult and prob-
lematic for the reason that one has continually to bear in
mind that the spiritual. revelation comes from sources which
in their real quality and nature were in those days quite

hidden. : '

The small circles gathered by the first Rosicrucians grew to

a larger brotherhood, who went about unrecognised, appearing
here and there in the world, generally with the calling of a
physician, healing the sick, and at the same time spreading
knowledge as they went. And it was so that in regard to very
much of this knowledge, the spreading of it was not without
a certain embarrassment, inasmuch as the men who carried
it on were not able to say anything at all about the connec-
tion in which they stood to the spiritual world.
~ But now in this pursuit of spiritual research we can detect
“the development of something that is of very great beauty.
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Thcfc are, as we said, thc three brethren and the four. The
th.rcc are only able to attain their goal when the four .work
with them.; the two groups are absolutely interdependent. The
three receive the revelations from the spiritual world; the. four
are ‘able to translate the revelations into ordinary hu,man lan-
guage. What the three give would be nothing but utterly unin-
.tclhglblc .pictures,; were the four not able to translate them
And again, the four would have nothing to translate, if thc;
thf'c.c did not receive their revelations, in picture form fr’om the
spiritual world. This interdependence gave rise to t,hc devel
opment within such communities of an inner brothcrhood‘ o;
§oul, a brotherhodd in knowledge and in spiritual life, which
in those days was held in some circles to be among tilc ver
hfgh.est of human’ achievements. Such small groups of mcr):
did 1qdeed learn to know the true worth of brotherhood. And
gradually they came more and more to feel how in the c'voln
tion of humanity towards freedom the bond between men ar?c;
G?ds .would be completely severed were it not kept whole b
this kind of brotherhood, where the one looks to the othery

~ where the bne is in very truth dependent on the other.

be:\’teﬂfh:;we before us here a qualit?r of soul that is wonderfully

}1]1 iful. And much that was writter in those days possesses
: u(; :Sm}: thatfwe only understand when we recognise how this
2 ma}:} ycz;:r :lesb.rotgerhood., which p.ermeatcd the spiritual life
light i dhe wﬁlt?ng S1‘1ropc in those times, has shed its radiant

We have hoyvever also to see how a mood began gradually
to pervade. this whole striving for knowledge, that made
people anxious. If one was unable oneself to a,tpproach' the
sources of spiritual revelation, it was in the last resort impos-
sible to know whether these revelations were good or fvil‘
and. so, along with the recognition of what was good in them’
:ﬂmflety b‘cgan to be felt in regard to some of the inﬂuencesi
This anxiety then spread over large circles of people, who
came in time to have fear, intense fear, of all knowiedge.,

The gradual development of the mood of which I speak
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may be particularly well studied in two men. One is Raimund
of Sabunda, who lived in the fifteenth century (he was born
about 1430). Raimund of Sabunda is a remarkable man. If
you study carefully what remains to us of his thought, you
will have. the feeling: This is surely almost the very same
revelation that was communicated in full consciousness about
the year 1200 by the teacher who took his pupil to the moun-
tain tops and to the deep clefts of the Earth! In Raimund of
Sabunda, however, who belongs, as we saw, to the fiftecenth
century, it is all given in a more vague, impersonal style,
philosophical in character, theological too and medical. This
is due to the fact that Raimund of Sabunda received his
revelations by way of the genuine Rosicrucians, that is to say,
by the path that had been opened by the great Initiate of the
twelfth century, whose work and influence I described to you
yesterday, and who continued to inspire men from out of the

spiritual world in all that I have becn'rela‘tigg.‘t_g,you—teday.‘ ""’

SIS

For the revelatlw came-through Rosicrucianism is to be

traced--originally to this great Initiate and those who were

with. him in the spiritual world; ‘he set: the mood and feeling
of the whole teaching. By now, as I said, a certain anxiety
regarding the teaching was beginning to take hold of men.
Raimund of Sabunda however, was a ‘bold, brave spirit, he
was one of those who are able to value ideas, who understand
how to live in ideas. And so, although we notice in him a cer-
tain vagueness due to the fact that the revelations have their
source after all in the spiritual world, yet in him we find as
yet no trace of anxiety or fear in regard to knowledge.

All the more striking therefore is another—and very charac-
teristic—example of that spiritual stream : Pico della Miran-
dola, who also belongs to the fifteenth century. .

The short-lived Pico della Mirandola is a remarkable figure.
If one makes an intensive study of the fruits of his thought
and contemplation, one sees how the same initiative 1 have
just described is everywhere active in’ them, a continuation,
namely, of the wisdom of that old Initiate by way of the
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Rosicrucian stream. But in Pico della Mirandola you will
observe a kind of shrinking back before the knowledge. Let
me give you an instance. He makes, for example, the follow-
ing declaration: Everything that happens on Earth.—stoncs
and rocks coming into being, plants living and growing and
bearing fruit, animals living out their life—all this cannot be
attributed to the forces of the Earth. If anyone were to think :
There is the Earth, and it is the forces of the Earth that pro-
duce what is on the Earth—he would have quite a wrong -
notion of the matter. The true view, according to Pico della
Mirandola, is that up there are the stars and what happens
on Earth is dependent on the stars. One must look up to the
Heavens, if one wants to understand what happens on Earth.
Speaking in the sense of Pico.della Mirandqla we wmfld. have
to say: You give me your hand, brother man, t?Ut_it. is not
just your feeling alone that is the cause. why-you-givé'me your
hand,_it-is-the-star"standing over you that gives you the

_______ 9 -

impulse to hold out you‘(x:ﬂhand. Ultimately everything that
comes about has its source in the Heavens, in the Cosmos;-
what happens on Earth is but the reflection of the same.

Pico della Mirandola gives expression to t_hi_s as his firm
conviction. And yet at the same time he says: But it is not for
man to look up to these causes in the stars; man has to takf.:‘
account only of the immediate cause on Earth. v

From this point of view Pico della Mirandola combats the
astrology that he finds prevalent—and that is a most signifi-
cant fact! He knows well that the old and genuine astrology
expresses itself in the destinies of men. He knows that : it is for
him a truth. And yet Le says: One should not pursue astro-
legy, one should look only for the immediate causes, for the
causes nearest at hand. S _

Note well what it is we have before us here. For the first
time we are confronted with the idea of “boundaries” to
knowledge. The idea shows itself however in a singular man-
ner; it is still, let me say, quite human in character. Later, in
Kant, in du Bois-Raymond, you will be expressly told : “Man
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undaries of knowledge.” With them that is
a fact, resting on an inner necessity. Not so with Pico della
Mirandola in the fifteenth century ! He says: “What is on

;Earth, has undoubtedly come about through cosmic causes.
the attainment of a know-

cannot cross the bo

G

-

»+But man is called upon to forgo
Jedge of these cosmic causes; he has to limit himself to the
Earth.” Thus we have in the fifteenth century, in such a
‘markedly characteristic person as Pico della Mirandola, volun-
tary renunciation of the highest knowledge. )

. My dear friends, we have here reached an cvent in man’s

* history that is of the greatest imaginable importance. Men are
making the resolve: Wc will renounce knowledge! And it is
actually so that what comes to pass externally in such a person
as Pico della Mirandola has also its counterpart in the
Spiritual. , ' o :

It was again in. one of those simple gatherings of Rosi-
~crucians that on the occasion of. a ritual arranged for the
-purpose—it was in the latter half of the fifteenth century—
: ’s knowledge of the stars was, in deeply solemn manner,

¥man
offered up. What took place in that ritual, a ritual enacted

with. all the reverence proper to such a solemn occasion, may.
be expressed as follows. Men stood before a kind of altar and
caid: “We resolve to feel ourselves at this moment respon-
sible not for ourselves alone nor for our community or our
nation, nor even only for the men of our time; we resolve to.
feel ourselves responsible for all men who have ever lived on
Earth, we resolve to feel ourselves belonging to the whole of
mankind. And we feel that what has really happened with
man is that he has deserted the rank of the Fourth Hierarchy
and has descended too deeply into matter” (for the “Fall”
was understood in this sense) “and in order that man may be

able to return to the rank of the Fourth Hierarchy, may be

able to find for himself of his own free will what in earlier
times Gods have tried to find for him and with him, let now

the higher knowledge be offered up for a‘season 1 :
‘% And certain Beings of the spiritual world, who are not of
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,l?uman kind, who do not come to Earth in human incarna-
tion, acceg)tcgi‘t'hc sacrifice in order to {ulfil therewith certain
- purposes in the spiritual world. It would take us too far to
speak of .-thcse here; we will do so another time. But thereb
vyaﬁsfhe impulse for freedom made possible for man. This s}:
sibility was granted him by the spiritual world. . P

| I tell you of this ritual in order to show you how cvcrythin
Jthat t‘a,l.«s place in the external life of the physical senses hai
its spiritual counterpart; we have only to look for it in the

_ right place. For it can happen that such a ritual, enacted—I

will not say, in this instance, with full knowledge, but enacted
by persons who stand in connection with the spiritual world
has very deep mieaning; from it can radiate impulses for a,
Awhole qulture, for a whole stream of civilisation. For it is a
fa?.t' that if we want to come to a clear knowlcdgc of the
fundamental colouring and tone of a particular epoch of his-
tory we must look for their source in the spiritual; from the
_spiritual spring the forces that stream through that epoch of

time. Whatever, in the years that followed, showed itself to

b:: of. a tr_ul}.r spiritual nature, was a kind of echo sounding on
of this creative working from out of unknown spiritual worlds.
Side by side with the external materialism that developed in
.the.S}xccecding centuries, we can always find here and thérc
n‘ldl.wduals who are living under the influence of that renﬁn—
ciation of higher knowledge. ' '

I should like to give you a brief description of a type of

.man that might be met with from the fifteenth century on-

wards,. right thro?xgh the sixteenth, seventeenth and eighteenth
;:entuncs. You mxght find him in some village, gathering herbs
or an apothecary, or engaged in some other simple calling. If
you are one who takes an interest in special forms and ma'ni-'
festatnon.s of the being of man as they show themselves in this
or that individuality, then you may meet with such a pc;son.

At first you will find him very reserved, hé will speak but

E}t}:lcf, perhaps he ..will even turn away your attention from
hat you are trying to find in him by talking in a trivial
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manncr, on purpose to make you think it is not worth while to
converse with him. If, however, you know better than to look
merely at the content of what a man says, if you know how
to listen to the sound of his words, if you can hearken to the

way the words come out of him, then you will go on listening,

despite all discouragement. And if then out of some karmic
connection he receives the impression that he really should talk
to you, he will begin to do so—carefully and guardedly; and
you will make the discovery that he is a kind of wise man.
But what he is telling .is not earthly wisdom. Neither is there
contained in it much of what we now call spiritual science. It
is warm words of the heart that he is uttering, far-reaching
ethical teachings; not that there is anything sentimental about
his way of uttering them, he expresses himself rather in pre

_verbs, in short, pithy sayings.

He might say something like this. “Let us go over to yonder
fir-tree. My soul can creep into the needles and cones, for my
soul is everywhere. And when my soul creeps into the cones _

_and_needles_of the fir-treey-it-sees-through them, my soul looks
out through them into the deep distances of worlds beyond;
and then I become one with the whole world. That is the true
piety, to become one with the whole world. Where is God?
God is in every fir-cone. And if we do not recognise God in
every fir-cone, if we look for God somewhere else than in every
fir-cone—we do not know the true God.”

I want only to give you a kind of picture of how these men
spoke—such men that you might meet ‘with in the way I have
described. And then they might go on ;o, say more. “Yes, and
when one creeps into the cones and needles of the fir-tree, one
finds how God rejoices over the human beings in the world.
And when one descends deep down into one’s own heart, intc
the abysses of the innermost of man’s nature, there too one
finds God; but then one learns to know how He is made sad
through the sinfulness of men.’

In such wise did these simple sages speak A great number
of them possessed what might be described in modern lang-
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uage as “new editions” of the geometrical figures of the old
Rosicrucians. These they would show to persons who
approached them in the right way. When howcver they spoke
about these figures—which were quite unpretentious, even
badly drawn—then the conversation would unfold in a strange
manner., There were in those days many who felt interested
in the unpretentious wise man before them, but were at the
same time overcome with curiosity as to what these strange
Rosicrucian pictures really meant, and would ask questions
about them. But they received from these wise men, who were
as a rule regarded as rather strange and eccentric, no clear or
exact answer. They would receive only the advice: If one
studies these figures with the right deepening of soul, then one
can see through them, as through a window, into the spiritual
world. The wise men might give as it were a description of
what they themselves had been able to feel from contemplat-
ing the figures; but they were not ready to offer any explana-
tion or interpretation of them. And often it was.so, that-when

f;--u--—ene~had—he‘£fd‘thcse cxpressxons ns of feeling in connection with

the figures, one could not put them into thought at all: for it
was not thoughts that these simple sages gave. What they gave
had, however, an after-working that was of immense signifi-
cance. One would come away, not only with warmth in one’s
soul, but with the feeling: I have received a knoWledge that
lives in me—a knowledge I cannot possibly bring into intel-
lectual concepts. :

This, then, was one of the ways——-I have also described
others to you—in which, during the period from the four-

" teenth and fifteenth centuries right down to the eighteenth,
" the knowledge of the nature of Man and of the nature of the

Divine was communicated to wide circles of people through
the medium, as it were, of feeling. We cannot quite say, with-
out words, but without ideas, although not on that account
without content,

In this period it was actually so that much intercourse went
on among men by means of a silencing of thought. No one
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can arrive at a true conception of the character of this period
who does not know how much was brought to pass in those
days through this silencing of ‘thought, when men inter-
élj.angcd not mere words but their very souls.

" I have given you, my dear friends, a picture of one of
“the features of that time of transition when freedom was first

beginning to flourish among men. I shall have more to say on

this from many aspects. For I want in these lectures to add
something further to what was given at the Christmas Found-

ation Meeting.

§ik

+

r
4
[,
&
i

4

THE RELATIONSHIP OF MAN TO THE SUN
Dornach 11th January, 1924
What I have been telling you in recent lectures requires to be
carried a little further. I have tried to give you a picture of
how spiritual knowledge took its course through the centuries,
and of the form it has assumed in recent times. I have shown
you how from thé fifteenth century until the end of the
eighteenth and evch on into the beginning of the nineteenth,
the spiritual knowledge that before that period was present
among men as clear and concrete—albeit instinctive—know-
ledge, manifested more in a devotion of heart and soul to the
Spiritual in the world.
We have seen how a direct knowledge of Nature, and of

‘how the spiritual world works in Nature, is still unmistakably

present in the eleventh, twelfth and thirteenth centuries. In
Agrippa of Nettesheim, for example, whom I have described
in my book Mysticism and Modern Thought, we have a per-
sonality who still knew quite well that in the several planets
of our system are ‘spiritual Beings of specific character and
kind.

In his writings, Agrippa of Nettesheim assigns to each single
planet what he calls the Intelligence of the planet. This points
to traditions which were extant from olden times and were
even in his-day still something more than traditions. To look
up to a planet in the way that became customary in the later
Astronomy and is’still customary today, would have been
quite impossible to a man like Agrippa of Nettesheim.
For him, the extérnal planet, nay every single star, was
no more than a sign, an announcement, so to say, of the

e "‘-"‘ﬂ_i ;
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presence of spiritual Beings, to whoin man could look up with
the eye of the soul, when he turned his gaze in the direction
of the star. And Agrippa of Nettesheim knew that the Beings
who are united with the single stars are Beings who rule the
inner existerice of that star or planet, rule alsd its movements

in the Universe, hold sway indeed over its whole activity. And

he called such Beings the Intelligence of the star.

And Agrippa knew how, at the same time, hindering Beings
are at work there, Beings who undermine the good deeds of
the star, working both from the star and also into it. These
Beings he called the Demon of the star. And together with
this knowledge went an understanding of the Earth, that saw
in the Earth too a heavenly body having its Intelligence and
its Demon. This understanding for star Intelligence and star
Demonology, with all its implications, has been completely
lost. Let us look for a moment at what it implied.

The Earth was looked upon as ruled in her inner activity,
in her movement in the Cosmos, by a group of Intelligences

whom one could bring together under the name of the Intelli-
gencé of the Earth star. But what, for the men of Agrippa’s
time, was the Intelligence of the Earth star? It is exceedingly
difficult today even to speak of these things, because men’s
ideas have travelled so very far away from what was accepted
as a matter of course in those times by persons of insight and
understanding. The Intelligence of the'; Earth star was Man
himself. The men of those times saw in Man a being who had
received a task, a mission, from the Spirituality of the Worlds,
not merely, as modern man imagines, to walk about on the
Earth, to travel over it by train, to Buy and sell, to write
books, .and so forth and so forth-—no, they looked upon Man
as a being to whom the World-Spirit had given the task to
rule and regulate the Earth, to bring as it were law and order
into all that has to do with the place of the Earth in the
Cosmos. Their conception of Man was expressed by saying :
Through what he is, through the forces and powers he bears
within his being, Man gives to the Earth the impulse for her
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movement round the Sun, for her movement altogether in
cosnic space. v

There was in those days still a fceling for this. It was known
that such a task had once been allotted .to Man. The World-
Spirituality had really made Man the Lord of the Earth, but
in course of his evolution Man had not shown himself equal
to the task, he had fallen from his high estate. When men are
spcaking of knowledge nowadays it is 'seldom indeed that one
can catch even a last echo of this view. What we find in religi-
ous belief conceming the Fall goes back ultimately to this
conception; for there the point is that originally Man had
quite another status on the Earth and in the Universe, that
he has in fact fallen from his high estate. But apart from
this religious conception, wherever men think they have at-
tained knowledge by correct methods of thought, it is only
here and there that we may still find today an echo of the
ancient knowledge that once proceeded from instinctive clair-
voyance, and that was well aware of Man’s true calling and’

___of his Fall into his present narrow limitations
It may happen, for example, that one is having a conver-
sation with a person—I am here relating fact—who has
thought very deeply, who has also acquired a deep knowledge
of spiritual matters. The conversation turns on whether Man,
as he stands on Earth today, is.really a creature who is self-
contained, who carries his whole being within him. And such
a person will say to you, that this cannot be. Man must in
reality be a far more comprehensive being-—otherwise he
could not have the striving he has now, he could not develop
the great idealism of which we can see such fine and lofty
examples; in his true nature Man must be a great and com-
prehensive being, who has somehow or other committed a
cosmic sin, as a consequence of which he has been banished
within the limits of this present earthly existence, so that today
he is really imprisoned as it were in a cage. You may still meet
here and there a stray survival, as it were, of this view, But,
speaking generally, where shall we find one who considers
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Earth, should then take on Earth substantiality. The contem-
poraries of Agrippa of thtcshcim—Agrippa’s own knowledge
was, unfortunately, somewhat clouded, but better contempor-
aries of his did really hold the view that Man ought not to be.
born in the earthly way he is now, but ought to come to being
in his etheric body through the interworking of Sun and
Earth, and then, going about on the Earth as an etheric being,
give himself Earthly form. The seeds of Man should grow up
out of the Earth with the purity of plant-life, appearing here
and there as ethereal fruits of the Earth, darkly gleaming;
these should then in a certain season of the year be overshone
by the light of the Sun, and thereby assume human form—
but etheric stiil; then Man should draw to hirnself physical
substance—not from the body of the mother, but from the
Earth and all that is thereon, incorporating physical substance
into himself from; the kingdoms of the Earth. That, in their
view, should have been the manner of Man’s appearance on
Earth, in accordance with the purposes of the Cosmic Spirit-
uality. .
The development that came later was attributed to the fact
that Man had allowed to awaken within him too deep an
urge, too intense a_desire for the earthly and material. There-
by he forfeited his connection with the Sun and the Cosmos,
and could only find his existence on Earth in the form of the
Stream of inheritance. And that gave opportunity for the
Demon of the Earth to begin his work. The Demon of the
Earth would not have been able to do anything with men who
were Sun-born. Sun-born Man on Earth would have been in
very truth the Fourth Hierarchy. If one were wanting to
place Man, one would have had to say: First Hierarchy:
Seraphim, Cherubim, Thrones; Second Hierarchy: Exusiai,
Dynamis, Kyriotetes; Third Hierarchy: Angels, Archangels,
Archai; Fourth Hierarchy: Man—three different stages or
gradations, of the human, forming together the Fourth Hier-
archy. '

But because Man gave rein to his strong impulses in the

$
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Idc:vrvecttxo; of the ghysical, he became, not the being on the
beines ranch, as It were, of the'Hierarchies, but instead the

g at the summit—on the topmost ‘branch—of the king-
kingdom, plant kingdom, animal

- Man ought, in reality, to do this; the

Sun-forces ought to work on Earth through Man. Hence that----——-

__slgﬂjﬁﬁémé_mediaerva»l-—eon'cepﬁ’()h‘ that was expressed in the
wo;ds: The Sun, the unlawful Prince of this world. A
nd now reflect, my dear friends, how infinitely such con-

: r mediaeval man his feeling for th
thst-Impulse. The Christ became for him the‘Sgirit th(:
did not want to find His further task on the Sun; Who was

art; the Christ had to come to take from thee thy task, that
He might perform it for thee.”

A great deal in Goethe’s Faust has come over from mediae-
val conceptions, although Goethe himself did not understand
this. Recall, my dear friends, how Faust conjures up the Earth
Spirit. With these mediaeval conceptions in mind, we can
enter with feeling and understanding into the way this Earth

Spirit speaks.
In the tides of Life, in Action’s storm,
* A fluctuant wave, :
A shuttle free,
Birth and the Grave,
‘An eternal sea, ‘
A weaving, flowing
 Life, all glowing, o :
Thus at Time’s humming loom ’tis my hand prepares
The garment of Life which the Deity wears.*

_For who is_it_re

comprchend. But if we go.-back from Goethe to the mediaeval
Fauct, in whom Rosicrucian wisdom was living, we find that '
he too wanted to conjure up .a spirit. And who was it he
wanted to conjure up? He never spoke of the Earth Spirit,
he spoke of Man. The longing and striving of mediaeval man
was : to be Man. For he felt in the depths of his soul that as
Earth man he is not truly Man. How can manhood be found
again? The way Faust is rebuffed, is pushed aside by the
Earth Spirit is a picture of how man in his earthly form is
repelled by his own being. And this is why many accounts of
“conversion” to Christianity in the Middle Ages show such
extraordinary depth of feeling. They are filled with the sense
that men have striven to attain the manhood that has been
lost, and have had to give up in despair, have rightly des-
paired of being able to find in themselves, within earthly

¥ Faust, I, Act I, Scene 1. Bayard Taylor’s Translation.

_ - that -Faust--is-conjuring -up?-Goethe-him="""""""""
self, when he was writing Faust, most assuredly did not fully
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ad been handed down from olden times; not in the Eriviafl
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regent and ruler of carthly activities. And so, over against a
World-System given by the Gods with the Earth in the centre,
has now been set another World-System that has the Sun
in the centre, and the Earth revolving round the Sun—the
system, that is, of Copernicus. And then the pupil was taught
that here a mistake, a Cosmic mistake, has been brought about
by human sin. This was the knowledge entrusted to the pupil
and he had to engrave it deeply in his heart and soul. Men
have  overthrown ‘the old World-System, the teacher would
say, and set another in its place; and they do not know that
this other is the outcome of their own guilt, is really nothing
else than the expression—the revelation—of human guilt,
while all the time they are imagining it to be the right and
correct view of the Cosmos. And what has happened in recent
times ?—tlte teacher would go on to say. Science has suffered
a downfall through the guilt of man. Science has become a
science of the Demonic. :
About the end of the eighteenth century such communica-
tions became impossible, but until that time there were always
at least a few pupils here and there, who received in some
lonely Rosicrucian School their spiritual nourishment, receiv-
ing it with “feeling”, receiving it as a knowledge of the heart.
Even such a man, for example, as the great philosopher"
Leibniz, was led by his own thought and deliberation to try
to find somewhere a place of learning where one could arrive
at a correct conception of the relationship between the Coper-
nican and Ptolemaic systems. He was not able to discover any
such place. 4
Things like this.-need to be known if one is to understand
aright, in all its shades of meaning, the great change that has
come about in the last centuries in the way man looks on him-
sclf and on the Universe. And with this weakening of man’s
living- connection with himself, with this estrangement of man
from himself came afterwards the tendency to cling to the
external intellect .that today rules all. For, think for =2

<4
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moment : this external intellect—is it verily human experi-
ence? Not by any means! Were it human experience, it could
not live so externally in mankind as it does. The intellect has
really no sort of connection with what is individual and per-
sonal, with the single individual man; we could almost call it
a convention. It does not spring from inner human cxperx-
ence; it approaches man as something external to him.

You can feel how external the intellect has become, if you
compare the way in which Aristotle imparted his logic to his
pupils with the way in which it was taught much later, say in
the seventeenth century. In the time of Aristotle, logic was
still thoroughly human. When a man was taught to think
logically, he had a feeling as though—if I may be allowed to
express myself again in imaginative terms—as though he were
dipping his head into cold water and thereby becoming
estranged from himself for a moment; or else he had a feeling
such as Alexander expressed when Aristotle wanted to impart
logic to him You are prasing tbgether all the bones of my

tcenth century thlS extemahty was taken as a matter of course.
Men learned how from the major and minor premises the
consequent must be deduced. They learned what we find
treated so ironically in Goethe’s Faust :

“The first was so, the second so,
Therefore the third and fourth are so:
Were not the first and second, then
The third and fourth had never been.”

“There will your mind be drilled and braced,
As if in Spanish boots *twere laced,”*

Whether, like Alexander, one feels the bones of one’s head
pressed together, or whether with all this first, second, third,
fourth, one feels laced up in Spanish boots—we have each
time a picture of the same experience.

* Faust, I Act I, Scene 4. Bayard Taylors Translatnon

\
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But this externality of abstract thought was no longer
“experienced in the time when logic began to be taught in the
schools. Today of course this has for the most part ceased;
logic is no longer a subject in the curriculum. It is rather as if
there had once been a time when hundreds of people had been
ordered to put on the same uniform and had done it with
enthusiasm, and then later on came a time when they went
on doing it of their own accord, without giving it a thought.

But now, during all the time when the logic of the abstract
was gaining the upper hand, the old spiritual knowledge could
not flourish. Even spiritual knowledge becomes -external,
assuming a form of which examples are to be found in the
writings of Eliphas Levi or in the publications of Saint-
Martin. Such writings are the last oﬁshoots of the old Spirit-
knowledge and prrlt-vxsmn

What do we find in a book like Eliphas Levi’s The Dogma

and Ritual of High Magic? In the first place there are all
manner of signs—triangles, pentagrams and SO forth Then

ages, cspec1ally from thc Hebrew. And what in earlier times
was life as well as knowledge and could pass over into man’s
deeds and into man’s ideas—this we find has on the one hand
become bereft of ideas, and on the other hand degenerated
into external magic. There is speculation as to the symbolic
meaning of this or that sign, concerning all of which modern
man, if he is honest, is obliged to. confess that he can see
nothing in it. Allusion is made to horrible practices connected
with all manner of rites, while those who spoke of these rites
and frequently practised them were far from having any
notion at all of their spiritual connection. Such books are in-
vanably pointers to what was once understood in olden times,
was once an inward knowledge-experience, but at the time
when Eliphas Levi, for example, was writing his books, was
no longer understood. As for Saint-Martin, you can read
what I have written about him in the Goetheanum Weekly.

Thus we sece how what had once been interwoven into
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the soul-and-spirit of man’s life, couid not be held there but
fell victim to complete want of understanding.

Sincere and genuine was the common impulse and striving
for the Divine that showed itself in man’s feeling life from
sthe fifteenth to the cighteenth and nineteenth centuries.
Beautiful things and sublime are to be found in it. Much that
has come down from those times ‘and that is far too little
noticed today has about it quite a magic breath of the
Spiritual. Side by side with it, however, a seed is sprouting, 2
hard seed, tending to ossify—the seed”of inability to under-
stand the old spiritual truths; while at the same time it be-
comes also more and more impossible to approach the Spirit-
ual in a way that is in right accord with the age. We come
across men of the eighteenth century who speak of a destruc-

.

tion of ali that is human, and of the rise of a terrible mater-

jalism. Often it scems as though what these men of the
_eighteenth century say could just as well be applied to our
own time. And yet it is not so; what they say does not apply
to the last two-thirds of the. nineteenth century. For in the
nineteenth century a further stage has been reached. What
was still regarded in the eighteenth with a certain abhorrence
on account of its demoniacal character, has come to be taken
quite as a matter of course. The men of the nineteenth
century no longer had the power to say: “The Copernican
system is all very well; but a conception of the Universe that
was only able to arise because man did not become on Earth
what he should have becomé—such a congeption is revolting
to us! We arc deeply moved by what happened—that the
Farth was left without a ruler and the rulership passed over
to the unrightful lords of the world” (this expression occurs
again and again in mediaeval writings), “‘and that then the
Ghrist left the Sun and united Himself with the destiny of the
Earth.”

Only now, at the end of the nineteenth century, has it
again become possible to look into these things with clear
“Yision, with such clear vision as man possessed originally—
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~ only now in the Michacl Age! We have spoken repeatedly of

th‘c dawn of the Michael Age, and of its character. But there
are_tasks t‘hat belong to this Michael Age, and it is possible
now to point to these tasks, after all that we have been con-

~ sidering in the Christmas Meeting and since, about the evolu-

tion of Spirit-vision as it has taken its course tlirough the
centuries. : ‘
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OCCULT SCHOOLS IN THE EIGHTEENTH AND

FIRST HALF OF THE NINETEENTH CENTURY
Dornach 12th January, 1924
We have seen how the knowledge that man used to acquire
in olden days by mcans of instinctive clairvoyance gradually
faded away into a kind of evening twilight. It is actually
quite difficult to find any trace of that ancient wisdom in
modern ‘times, particularly since the eighteenth century; for
all that is now left to us—or rather, I should say, what has
recently come in its place—is the external observation of
Nature, and logic. And neither with external observation of
Nature nor with the mere sequence :of abstract logical
thoughts can man build a bridge wheréby he may reach

e -————veality:—Much--of -the-ancient wisdem maintained nevertheless

a sort of existence in traditional form right on into modern
times, even as late as the middle of the nineteenth century;
and in order that we may orientate ourselves aright to the
important subjects with which we shall have to deal, I should
like today to tell you about some of the ideas that were still
to be found in the first half of the nineteenth century as sur-
vivals of the ancient wisdom, in order that you may see how
in time that does not lie so very far back, there were men
whose whole manner of thinking was entirely different from

- what it is today. As I said, it is exceedingly difficult to arrive

at these things, for it is single individuals, living alone, or
having around them at best a small circle of pupils, who pre-

served the ancient wisdom in strict secrecy—and often with- .

out themselves understanding it in all its profundity. And a
similar picture has to be made of the conditions that pre-
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vailed in still earlier times, for it is quite certain that the

“two characters familiar to you under the names of Faust and

Paracclsus encountered in the course of their wanderings

-lonely individuals of this kind—cave-dwellers of the soul

one might call them—and learned a great deal from them
that they afterwards developed and elaborated through.an
inner faculty that was, in their case too, of a rather instinctive

nature.

What I am now going to relate to you belongs, however,
to a much later date; it will illustrate for you how things were
in the early decades of the nineteenth century. Once more
we find a little group—<all it a school if you will—a lonely
school somewhere in Central Europe. There, in this quite
small circle, was to be found a deep and penetrating teaching
concerning Man. A long time ago, I became aware—on a
spiritual path—that at a certain place in Central Europe
there existed such a small company of men who had know-
ledge. As I have said, I learned to know of it on a spiritual
path. I was not able at that time to make observatlons in thg___

on a spiritual path it became known to me that a httle com-

pany of this kind existed.

I should, however, not speak of what was taught within this
little company, had not the essence of what was hidden in it
subsequently again disclosed itself to research made independ-
ently through Spiritual Science; I should not speak of it, had
I not myself found the knowledge anew. For it is just in the
re-finding that one obtains the right orientation to the wisdom
that has survived from olden times, a wisdom that is truly
overpowering in its greatness. For this little company of which
I speak, a tradition goes right back in’ history, back through’
the whole of the Middle Ages into the times of antiquity that
I was describing to you in the lectures given at the Christmas
Meeting, into the age of Aristotle. The tradition does not,

however, come directly from Greece;

it comes from Asia,
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whither it was brought from Macedonia by Alexander the

Great. : .
Within this little company a deep and strikingly exact

teaching was given concerning Man, in respect especially of

two human faculties. We can see there a spiritual scientist—-
for he may truly be so called—who is a highly developed
Master, instructing his pupils. The ancient symbols by which
he teaches them consist in certain geometrical forms—say,
for example, a form such as this {diagram) and at the points
would generally be found some words in Hebrew. At first
sight one can make nothing whatever of such symbols. And
the pupils of this Master would have known through the
instruction they received that what, for example, Eliphas
Levi gives later on, is in reality no-more than a talking round
the subject, for these pupils were still able to learn how the
true meaning of such symbols is only arrived at when they
-are rediscovered in the nature and being of Man himself.

There was in particular one symbol that played a great part
in this little group of seekers. You have the symbol before
you, when you draw apart this “Solomon’s Key” so that one
triangle comes down -and the other rises (diagram). The
symbol thus obtained played, as I said, a significant part
within this little community or school, and continued to do
so even as late as the nineteenth century: '

The master would then get the pupils to assume a certain
attitude with their physical bodies. The body itself had to
““draw” this symbol. He made them stand with their feet far

. apart, and their arms stretched out above. Then, by lengthen-

ing the lines of the arms downwards and the lines of the legs

_upwards, these four lines (darker in the diagram) came to

view in the human or'ganism itself. A line was then drawn
to unite the feet, and another to unite the hands above; and
these two joining lines had to be felt as lines of force. The
pupil became conscious that they do really exist; it became

.clear to him that currents pass, not unlike .clectro-magnetic

currents, from the left finger-tips to the right finger-tips, and

oc .
CCULT SCHOOLS IN THE EIGHTEENTH AND FIRST HALF OF
THE NINETEENTH CENTURY "

Light

‘streams

'.;’:/”/‘”/// ////////’;'{'////////////
'/, 2, .
% Z %,

LI ILIIIE 050 0070 Ly it

. P
Weight presses
Form

. Matter

a . . . ; -

: f:l;: from the lc.ft [p.ot to the right. So that in actual fact
[ruman organism: itself writes into space these two i
secting triangles. mer
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o ei - streams Exp.wards, Weight bears downwards.” He had
o e ‘;'):r:ieer;ze' lt)h: 11'1r:cep meditation, standihg in the attitude

ribed. Thereby he graduaily i
where the tegcher was i N ok
able to say to him: “N
: ] le : ow you are
Zbout to. experience something that was practised ozcr and
ver again in the ancient Mysteries.” And the pupil did then
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actually attain to this further expericnce—namely, that he
could feel the very marrow within the bones of his limbs (see
dark lines in diagram). : :
You will be'able to come a little nearer to an understanding
of such experiences if you recall something I said to you
yesterday. I told you then, in another connection, that if man
continues to think so abstractly as has by now become the
custom, if he goes on living entirely in abstract thoughts, he
will, as it were, externalize himself, he will become something
‘altogether external. The exact opposite happens when, in this
way, man attains to a consciousness of the interior of the
bones. : : : '
Let me tell you something else that will help you to a
clearer understanding of the matter. Paradoxical as it may
sound, it is nevertheless true that such a book as my Philo-
sophy of Freedom cannot be grasped by logic alone, it needs
the whole human being. You will in' fact not understand
what is said in the book about thinking, unless you know

———————
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whereby he can make himselfl one with the fairy tale. And so

it is with these genuine symbols of olden times, which come

originally from spiritual knowledge. I ha._vc_, as you see,
written the words in your own language (see diagram). There
is very little sense in writing on the diagram Hebrew worj:
that are no longer understood; for then ‘the man whc.> rea
them will not be inwardly quickened, will have no 1{1wat.'d
experience of the symbol; rather will he be crampc‘d‘ by it, M;lll
feel as though his bones are being broken. And that is akso
what really happens—spiritually of vqourse——;whcn one takes
seriously such writings as those of Elipl3as Levi. b
These pupils, then, learned to experience the msxdt? of their
bony system. But, my dear friends, when you begin to cx-
perience the inside of your bones, you are rc'ally no longer
in the body! If you hold your ﬁng(;tf a _fcw‘lvr'xchcs in fronf:
of your nose, then what you are holding .therc is not in you;
just as little is what you experience within your bones really
in you. You go inwards, it is true; nevertheless, you go out

that man experiences thought by means of an inner experience
of his skeleton. Man does not really think with his brain;
when he thinks in sharply defined thoughts, he thinks with
his skeleton. When, however, as is the case in the Philosophy of
Freedom, thought becomes concrete, becomes real, then it
goes over into the whole man.

The pupils of this Master went even further. They learned
to feel the actual inside of the bones, and that enabled them
to experience a last example of what was practised in mani-
fold ways in the ancient Mystery Schools: they learned to

~experience symbols by turning their own organism into a

symbol. Only so can symbols be truly experienced! Explana-

~ tion and interpretation of symbols is quite nonsensical; so too

is all theorising about them—utter nonsense. One has to make
them, one has to experience them. It is the same with symbols
as it is with fables and legends and fairy tales; one has to
identify oneself with them. There is always something in man
whereby he can enter into all the figures of the fairy tale,

OUurs —— e M T

of-yourself.- And_this_going_out of oneself, this going to the’
God is goi irl Id, is what the pupils
Gods, this going to the spiritual world, 1s

" of that lonely school learned to grasp and understand. For

in€s - drawn into the
they learned to know the lines the Gods had .
world, the lines that had been drawn by the Gods to establish
and found the world. They discovered—in one direction,
namely through Man—the path to the Gods. .
And then the teacher put into words what the pupils
were experiencing. He expressed it in a sentence that will
naturally sound ludicrous .and paradoxical to many people
today, but that holds nevertheless, as you will be able to
recognise, a deep truth : '

Behold the man of bone,

And thou beholdest Death.

Look within the bones,

And thou beholdest the Awakener— p

that is, the Awakener of man in the Spirit, the Being who



brings man into connection with

- .are of great value to us,
Jate as the nineteenth century out of genuine old traditions.
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the world of the Gods.

Now in the time of which we are speaking, not very much
could be attained -on this path. Something, however, of the

- teaching concerning the evolution of the Earth through its var-
+ 10us metamorphoses became clear to the pupils. Through being

able to place themselves into the Spirit-being of Man, they
learned to look back into Atlantean times and even further.
As a matter of fact very many things that ‘wefe not in those
times written down or printed but related by word of mouth
concerning the evolution of the Earth, had their origin in a
knowledge and insight that came about in this way. Here
then we have one of the teachings given in this school.
Another is also very interesting. The pupils were led to

perceive in a practical manner that Man stands higher than

the animals. To appreciate this teaching, you must realise
that certain facts we now put to use in various ways and that
were known and understood even as

‘We pride ourselves today, for example, on having police-dogs
who are able to track out all kinds of crime. This application
of the knowledge had not been thought of in olden times, but
the faculty that shows itself—in this case, for example, in dogs
—was still better known than it is today. A very fine substance
could be perceived even around every human being, a sub-
stance finer than anything that can be seen or smelt or de-
tected by any of the senses. And men understood how there
is also a kind of fine fluid belonging to the world as a whole.
They recognised it as a special” differentiation of warmth-
currents, in union with all manner of other currents, which

were looked upon as of electro-magnetic nature; and they

connegted the' dog’s faculty of scent with these currents of
warmth and electro-magnetism. The pupils of the little school
of which I am telling you, had their attention drawn to the
same kind of faculty in other animals too; it was shown them
how this sense for a fine fluid flowing through the world
was Present in a great many animals. And then jt was pointed
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out to them how that which in the case of the animal devclops
downwards in the direction of what is material, develops in ¥
man upwards into a quality of soul.

And here we come to a teaching that is of quite extra-
ordinary interest. It was taught in this school by reference to
facts of external anatomy, but it points to a deeply spiritual
truth. The teacher would say to the pupil: “Behold, Man
is a Microcosm; he imitates in his organism what goes on in
the great Universe.” Nor was it only in respect of the processes
that go on within him, that man was regarded as a micro-
cosm, as a little world. What shows itself plastically in man—
this too was referred back to what takes place in the_cxtemal
world. So we find that profound and solemn attention was
given, for example, in this school to the passage of the Moon
through First Quarter, Full Moon, Last Quarter, New Moon;
the pupils learned to watch how the Moon goes through

twenty-eight to thirty phases.
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They watched, out in the Cosmos, the passage of the Moon
through her phases; they watched how the Moon moves
within her corbit. They saw how she describes her twenty-
eight to thirty rotations.* And then, perceiving how Man
has in his spinal column twenty-eight to thirty vertebrae*
they came to understand how the development of the spinal
column in the embryo corresponds with the movements and
forces of the Moon.

They saw in the whole formation of the human spinal
column a copy. of the monthly movement of the Moon. And
in the twenty-eight to thirty nerves that go out from the
spinal column into the whole human organism, they saw
a copy of the streams that the Moon sends down continually

* German has the same word for ‘rotations’ and ‘vertebrae’.
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upon the Earth, as she passes througfx the stages of her path
in the heavens. Actually and literally, in these continuagons
of the vertebrae they saw a reflection of the inpouring of the
l\tIoox.l-strcams. In short, in what the human being beari within
hn.rn In the nerves of the spinal marrow, together with the
§pmal. marrow itself, they saw something that brings hi

into living connection with the Cosmos, &
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A‘ll this that I have indicated to yov.i was presented to the
i pupil. :And he was then made to observe something else. It

was said to him: “Look at the optic nerve: watch h-ov;/ it
goes from the brain across into the eyc." You will find that in
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the course of its passage into the eye it'is divided into ve

fine thr.eads. How many threads? The threads that go fro:ny
the opflc nerve into the interior of the eye are exactly as
many in number as the nerves that go ‘out from the spinal

s
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marrow; there are twenty-eight to thirty of them. So that
we may say, a spinal marrow system in miniature goes from
the brain through the optic nerve into the eye.”

Thus has man—so said the teacher to his pupils—thus has
‘man received this thirty-membered system of .the spinal
marrow nerves from the Gods, who in primeval antiquity
formed and shaped his existence; but man himself has
fashioned, in his eye, in his sense-world-beholding eye, a copy
of the same; there, in the front of the head-organism, he
has shaped a copy of what the Gods have made of him.
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And then the pupil’s attention was directed to the following.
The organisation of the spinal marrow stands, as
we have seen, in connection with the Moon. But now, through
the special relationship that the Moon has to the Sun, we
have a year of twelve months; and from the brain twelve
nerves go out to the various parts of the organism, the twelve
chief nerves of the brain. So that in this respect too man
is a microcosm—a microcosm in his khead, in respect of the
relationship between Sun and Moon. Actually, in the whole
form and figure of man we have before us an imitation of
processes out yonder in the Cosmos.

The pupil was then taught to observe something else. He
has seen how in the optic nerve, through the way the optic
nerve is split up into thirty strands, man imitates the Moon
system of the spine; and he has seen how twelve chief nerves
go out from the brain. But now, when the particular part
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* of the brain that sends the olfactory nerve into the nose is
examined, the fact is disclosed that there, in that little portion
of the brain, the whole big brain is imitated. Just as in the

_eye the whole arrangement of nerves and spinal marrow is

*imitated, so in the organ of smell the whole brain is imitated,

“inasmuch as the olfactory nerve enters the nose in twelve

strands. So that man has here in front, a miniature human
being (diagram). '
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And then the pupil was led to observe that anatomically
we have no more than a mere indication of this miniature
human being. Only the most minute anatomical investigation
can disclose it; it merges and becomes confused. On the other
hand, as it were in compensation, it finds expression all the
more strongly in the astral body. Since anatomically there
‘are no more than indications of the fact, it cannot be made
use of in ordinary life. We can, however, learn to make use.
of it. And even as the pupil was shown how to experience
the inside of his bones, so was he shown also how to ex-
perience, in a really living way, this particular part of his
being.

And here we come to something that is in truth more
akin to the whole Western outlook than are many other
4%things that come over to us from the East. For as is well
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known, the East too speaks of concentration on the root of
the nose, concentration on the point between the eyebrows.
.(T.hls is how the exact spot is defined.) And this concentration
s in t.ruth concentration on the miniature man that is situated
at ‘this spot and can be grasped astrally. A meditation can
ac.tually be so formed as to enable one to apprehend some-
thing in that region that is like a miniature man in embryonic
devcl?pment. The pupil in the little school of which we are
.speékmg received such guidance: he learned to apprehend, -
in intensely concentrated thought, a kind of cmbxyonic’
development of a miniature human being.

And then, in pupils who had the faculty for it, the two-
petalled lotus flower could begin to’ develop. And ’thcy were
told : The animal develops this faculty downwards, to the fluid
warmth and electro-magnetism. Man on the ’other hand
develops what is situated up here in the head and nose. It
may .at first appear:to be merely a sense of smell, but the
activity of the eye plays over into it. Man dcvelo;)s it into
the astral, and thereby acquires the faculty that enables him
—not merely to follow that fluid as do the animals, but to
cvoke. continual interchange with the astral light .,and to
perceive by means of the two-petalled lotus-flower ;vhat his
whole life long, he is continually writing into the astral li’ght.
fI’hc dog scents only that which has remained, that which
is there present. Man has an altogether diﬂ'cren’t experience.
I‘” or even when he cannot yet perceive with it, he moves with
fus tw(?-petalled lotus-flower; and as he mb’ves with' it, he
1s continually writing everything that is in his thoughts ,into
the astral light, and acquiring at the same time the facult |
that enables him to follow what he has written—and morc}—’
over to perceive something ‘else, namely, the real difference
between Good and Evil.

It was in such ways as these that echoes were still present
of ancient primeval treasures of wisdom; and the rudiments of
that w1§dom were still taught, even practically. ‘'We can see
from this how very much has been lost owing to the influence
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of the materialistic tendencies that began to work so power-
fully about the middle of the nineteenth century. For such
truths as I have been indicating to you were still experienced
and known in certain circles, isolated and hermit-like though
these might be. And in the most varied domains of life know-
ledge was still derived from such hidden sources, knowledge
that was later entirely disregarded, and that many today
are longing to find again. But on account of the crude
methods that prevail in our time, the customary external
cognition cannot regain this knowledge.

Together with all else that was taught in that little circle,
there was one very special teaching, that was as follows.
It was shown to the pupil how when he makes use of the
organ which is really a sort of enhanced organ of smell that
reaches up into the astral light, then he learns to know the
true substance of all things, he learns to know matter. And
when he acquires knowledge of the inside of his bony system,

‘“;“‘"“‘*‘and%-hereb_y_ learns to know the true and authentic World
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Geometry, learns to know the Way-in—-which_the_forces have
been inscribed into the world by the Gods, then he grows
able to understand the forms that are at work in the things
of the world. Thus, if you would, for example, learn.to know
quartz in its substance—so it was said to the pupil—then
look at it with the two-petalled lotus-flower. And if you would
learn to know its crystal form, if you would understand how
the substance is given shape and form, then you must appre-
hend its form (that comes from the Cosmos) with the power of
apprehension that you can gain by living experience of the
inside of the bony system. Or again, the pupil was taught as
follows. With the help of your head-organ, you can learn
to know how a plant is fashioned in respect of substance. And
by learning to experience the inside of your bony system, you
can learn to know how some particular plant grows, why it
has this or that form of leaf, and this or that arrangement
of its leaves, or again, why it unfolds its blossoms in this or

i
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Form, wherever it occurs, had to be understood in the
one way, matter in the other way. And it is really most inter-
esting to find, when we go back to Aristotle, how he makes
this distinction in respect of everything that exists—the dis-
tinction between form and substance. In later times, of course,
it was taught in a purely abstract manner. -

In the stream of culture that came from Greece and spread
over Europe, the abstractness with which these things were set
forth in books is enough to drive one to despair; and this
went on throughout the Middle Ages, and in still more recent
times has gone from bad to worse. But if you go right back
to Aristotle, you will find that, with him, forms are referred
to the experience I described; you will find he has also the
insight to see in things, whenever the head is in question,
that which he calls their matter or substance. Perceptions
of this nature belong, however, to that part of Aristotle’s
téaching that was carried over.into Asia.

But now the inner knowledge—that is to say, the knowledge
that is derived from the Akashic Records—the inner know-

how Aristotle held the view that in man, form and matter
flow into one another; in man, matter is form and form

- matter. You will find this where I am speaking of Spirit in

Riddles of Philosophy. . o _

Aristotle himself, however, taught it in quite a different
way. Aristotle taught that when you approach the minerals,
you experience in the first place their form by experiencing
the inside of the bones of the lower leg, and you experience
their matter, their substance, in the organ of the head. The
two are far apart from one another. Man holds them apart,
form and substance. In the mineral kingdom you have crystal-
lisation. When, however, man comes to an understanding of
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the plant, then he experiences its form by means of his experi-
ence of the inside of the thigh-bone, its substance once more
by means of the organ of thc head, the two-pctalled lotus-

“flower. The two cxperiences have already come a little nearer.

‘And when-man cxperiences the animal, then he feels the

- animal in its form through the expericnce he has of the inside

of the bones of the lower arm, and again he feels its substance
through the organ of the head. This.time the two are still
nearer together. And if now man experiences man himself,
then he experiences the form of man by means of the inside
of the upper arm that is connected—through the forming of
speech—with the brain. (I have often spoken of this, when
giving ‘introductory words before a Eurythmy performance.)
There the two-petalled lotus-flower unites with what goes
from the inside of the upper arm to the brain; and it is parti-
cularly in speech that we experience our fellow human being

‘no longer divided as to form and content, but as one in form

-and content.
This teaching survived in all its concreteness in the time

of Aristotle. And, as we have said, a trace of it could still
‘be found on into the nineteenth century. But there we come
to an abyss. In the forties of that century the knowledge was
completely lost, and the abyss remained until the end of the
century, when the coming of the Michael Age. brought the

possibility for these truths to be found again. When, however,

men stepped over this abyss, they were in reality stepping
over a threshold. And at the threshold stands a Guardian.
 Between the years 1842 and 1879, men were not able to
see the Guardian when they went past him. But now they
must; for their own good, they must look back and take note
of him. For to continue not heeding him, to live on into the
following centuries without heeding him, would lead mankind

to complete disaster.

6

THE TASKS OF THE MICHAEL AGE
, ' Dornach 13th January, 1924
The Michael period into which the world entered in the
last third of the hineteenth century, and into which men
must now enter with increasing consciousness, is very different
from former periods of Michael leadership. You know, of
course, that as evolution goes forward, the seven great Arch-

- angel Spirits enter from time to time, one after another, into

thg life of man. Thus, after a certain time has elapsed, a
particular guidance of the world—the guidance of Gabriel or
Uriel, Raphael or Michael—is repeated. Our period is, how-
ever, essentially different from the preceding periods of
chhael. This is due to the fact that man has been standing
since the first third of the fifteenth century, in quite anothe:xf

relation to the spiritual world than he ever did before. And

this new relation to the spiritual world necessarily alters the
character of his relation to that Spirit guiding the destinies of
mankind, whom we may call by the ancient name of Michael.
RFcently I have been speaking to you again of the Rosi-
crucian I\'Iov‘ement. ;Rosicrucianism, as I have shown you,
degenerated in many quarters to charlatanry. Indeed, most
of thaf which has been transmitted to mankind und,cr the
hame 1s pure charlatanry. Nevertheless, as T have explained
on many former occasions, as individuality did exist who may
rightly be degscribed by the name of Christian Rosenkreuz.
And he may be said, in a sense, to have set the example of
how an cnlightened individuality—a man who had knowledge
of the spirit—could, at the dawn of the new phase of ma:’é
development, enter into relation with the spiritual world.
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T'o Christian Rosenkreuz it was vouchsafed to put forward
many questions, to inquirc concerning deeply - significant
riddles of existence in quite a new way when compared with
the earlier experiences of mankind. For you must remember
that while Rosicrucianism was arising, directing the mind
of man—with “Faustian” endeavour, as it was sometimes

calied in later times—towards the spmtual world, at the same

time an abstract naturalistic science was also arising. The
bearers of this modern stream of spiritual life—men like
Galileo, Giordano Bruno, Copernicus or Kepler—worthy as
they are of fullest recognition, were in a different situation
from the Rosicrucians, who wanted to foster, not a merely
formal or abstract but a true knowledge of the world., The

of the Gods to mankmd Wc mlght de<cr1bc it as s follows.

Until the fourth century A.p., and indeed as late as the
twelfth and thirteenth century, man was still able to draw
forth from himself real knowledge—even if only rudimentary
-—about the spiritual world. By doing the exercises given in
the old Mysteries, he could draw forth from himself the
secrets of existence. For it was really so with the humanity
of olden times: what the Initiates had to say to mankind,
they drew forth from the depths of their own souls, brought
it up to the surface of thought, to the world of ideas. They
were quite conscious that they were drawing forth their
knowledge from the inner being of the human soul. The
exercises they undertook were intended, as you know, to
shake the human heart to its depths, to induce in the heart
and mind experiences man does not undergo in the ordinary
round of life. Thereby the secrets of the world of the Gods
were, one might say, drawn forth from the depths, from the
innermost being, of man.

Man cannot, however, see these secrets in thc act of draw-
mg them forth. In the old instinctive clairvoyance man did,
it is true, behold the secrets of the world; he saw them in
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Imagination, he heard them in Inspiration, he united himself
with them in Intuition. But all this is not possible as long as
man stands there alone—just as little as it is possible. for me
to draw you a triangle without a blackboard to draw it on.
The triangle I draw on the board portrays to me what I
carry in a purely spiritual way within me. The triangle as a
‘whole—all the laws of the triangle—are in me; and when I
draw the triangle on the board, I bring home to myself what
is really already there all the time within me. That is how it
is when we draw diagrams. And it is the same when it is
a question of deriving real knowledge out of the being of man,
as was done in the ancient Mysteries. This knowledge too
must, in a sense, be written somewhere. Every such know-
ledge, if it is to be seen in the Spirit, must be inscribed in
that which has been called from time immemorial the ‘‘astral
light”, i.e., in _the fine substantiality of the Akasha. Everything
must' be written there; and mhui~trust-be-able-to-develop __
the faculty of writing in the astral light. .
This faculty has depended on many different things in the

-course of human evolution. I do not intend to speak here of

far-off pristine ages, and will leave on one side the first post-
Atlantean epoch, the ancient Indian. At that time. things
were somewhat different. Let us begin then with the ancient
Persian epoch, as you will find it described in my Occult
Science. There was in that time an instinctive clairvoyance,
there ‘was knowledge of the divine-spiritual world; and the
knowledge could be written into the astral light for man to
beheld it, inasmuch as the earth, the solid earth, afforded

" resistance. The writing itself is done, needless to say, with

spiritual organs; but even spiritual organs require a basis
of resistance. The things that are thus seen in the Spirit are
not inscribed of course on to the earth itself, they are written
into the astral light; but the earth acts as a ground of resis-
tance. In the old Persian.-epoch the seers could feel the
resistance of the earth; thereby alone, could the perceptions
they drew forth from their inner being grow into actual
visions.
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In the next epoch, the Egypto-Chaldean, all the knowledge
that the Initiates drew forth from their souls was able to be
written into the astral light with the help of the fluid element.

.You must have a clear and correct picture of this development
‘from epoch to epoch. The Initiate of the old Persian epoch

- looked to the solid earth. Wherever he saw around him plants
or stones, the astral hght reflected back to him his inner
vision. The Initiate of the Egypto-Chaldean epoch looked into
the sea, into the river—or intp the falling rain, or the rising
s, thn he looked into the. river or into thc sea, he saw
the secrets that endure. The secrets, on the other hand, which
relate to the transient-—to the creation of the Gods in the
things that are transient—these he beheld in the downpouring
rain or the ascending mist. You must familiarise yourselves
with the idea that the ancients did not look at mist and rain
in the prosaic, matter-of-fact way that we do today. Rain

. and mist said very much to them—revealed to them the
secrcts of the Gods. : ~

“Then, in the Graeco-Latin period, the visions were like a
Fata Morgana in the air. The Greek saw his Zeus, saw his
Gods, in the astral light, but he had the feecling that the
astral light only reflected the Gods to him under certain
conditions. Hence he assigned his Gods to special places—
places where the air could offer the required resistance for
the inscriptions in the astral light. And so it remained until
the fourth century A.p. Even among the first Fathers of the
Christian Church, and notably the old Greek Fathers, there
- yere many (you may indeed find it confirmed in their
u/ntmgs) who saw this Fata Morgana of their own spmtual
visions in the astral light—through the resistance of the air.
Thus they had clear knowledge of the fact that the Logos,
the Divinc Word, revealed Himself out of man—through
Plature. But in course of time this knowledge faded. Feeble
echoes of it still continued in a few specially gifted persons,
cvcn as late as the twelfth or thirtecenth century. But when
the age of abstract knowledge came—when men became
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entirely dependent on the logical sequence of ideas and the
results of sense observation—then neither earth nor water
nor air afforded resistance to the astral light, but only the
clement of the wa mth-ether. This is not known, of course,
to those who are: completely wrapped up in their abstract
thoughts. They have no ‘idea that these abstract thoughts
of theirs are also written into the astral light. For so indeed
they are; and it is the element of warmth-ether alone that

affords them the resistance they need.
. ,
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And now we find the following.

Remember what I said just now, that in the ancient Persian
epoch men had the solid earth as a resistance so as to behold
wha.t they had inscribed into the astral light. What is thus
received into the astral light-—all that for which the solid
earth is the resistance—rays out, but only as far as the sphere
of the Moon. Further it cannot go. Thence it rays back again.
Thus it remains, so to speak, with the Earth. Man beholds the
secrets reflected by virtue of the earth; they remain, because
of the pressure of the lunar sphere.

Now let us look at the Egypto-Chaldean epoch. Here it is
the water on the Earth that reflects. What is thus reflected

¢
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goes out as far as the Saturn sphere. And now it is Saturn

- that “presses”, and so makes it possible for man to “hold” on

Earth what he beholds in spirit. And if we go on into the
Graeco-Latin period—extending as it does right into the twelfth
or thirteenth century—we find the visions inscribed in the astral
light by virtue of the air. This time what is inscribed goes
right to the boundary of the cosmic sphere before it returns.
It is now much more fleeting; yet it is still such that man can
remain united with his visions. The Initiates of all these epochs
could say to themselves every time: Such spiritual vision as
we have had—through the resistance of earth ‘or water or
air—remains, it is there. But coming into modern times, when
only the element of the warmth-ether was left to offer resis-
tance, we find that the element of the ‘warmth-ether carries
all that is written into it out into cosmic realms, right out of
space into the spiritual worlds. It is no longer there !

It is so indeed, my friends. Take the most pedantic of
modern professors with his ideas, He musﬁ of course have ideas
——some of them have none at all !—but assuming that he has,

thenthrough the instrumentality of the warmth-ether these
ideas are gathered up in the astral light. But the warmth-
cther is transient and fleeting; in it, ‘at once everything
becomes merged and fused, and goes out into the cosmic
distances. 4 '

Such a man as Christian Rosenkreuz kriew that the Initiates
of olden times had lived right with their visions. They had
fastened and confirmed what they beheld, knowing that it
was there, reflected somewhere in the. heavens—be it in
the Moon sphere or in the planetary sphere, or at the end
of the Universe. But now, nothing at all was reflected. For
the immediate, wide-awake vision of man, nothing at all was
reflected. Men could find ideas about Nature, the Coper-
nican cosmology could arise, all manner of ideas could be
evolved—but in the warmth-ether these ideas were simply
scattered abroad and merged into the cosmic vast.

Then it came about that Christian Rosenkreuz, under the

ot i e 4
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inspiration of a higher Spirit, found a way to perceive the
reflected radiation after all, in spitc of the fact that one had

to do with a reflection depending on the warmth-ether alone.

It was brought about in the following way. Other conditions
of consciousness—dim, subconscious and sleep-like—were
called into play, conditions in which man is normally outside
his body. Then it became perceptible that that which is dis-
covered with modern abstract ideas is after all inscribed—
although not in space; it is written in the spii*itual world.
This, then, is what we find in the Rosicrucian Movement.

" The Rosicrucians, living as it were in a transition stage, made

themselves acquainted with all that could be discovered about
Nature in that epoch, received it into themselves and assimi-
lated it as only man can assimilate it. What for the others
was science they enhanced into true wisdom. Holding it in
their souls, they then tried, after deep meditation, to pass
over into sleep in a condition of the highest possible purity.
And it was Lso, that then the divine-spiritual w,orlds———no‘
longer the spatial end of the Universe, but the divine-spiritual

Th~ Copernican cosmology, for example, was taught in
Rosicrucian schools; but in special states of consciousness
the ideas contained in it came back in the form I have
explained to you. It was the Rosicrucians, above all, who
realised that that which man receives in modern knowledge
must first be carried forth, so to speak, must first be offered
to the Gods, that the Gods may translate it into their language
and give it back again to men.

This possibility has remained up to the present time. It is
so indeed, my dear friends. If you are touched by the Rosi-
crucian principle of Initiation as understood among us here,
study the system of Haeckel, with all its materialism; study
it, and at the same time permeate yourselves with the methods
of cognition indicated in Knowledge of the Higher Worlds
and its Attainment. Take what you learn in Haeckel’s
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Anthropogenesis. In that form it may very likely repel you.
Master it nevertheless; learn all that can be lcarned about it
through studying the Natural Science of today, and then carry
it towards the Gods. You will get what is related about cvolutnon

win my Occult Science.

Such is the connection between the feeble, shadowy kriow-

~ ledge that man can acquire here with his physical body, and

the knowledge the Gods can. give him, if he first duly prepares
himself by studying this external knowledge in the right spirit.

" For man must first bring to the Gods what he can learn here

on Earth. The times, you see, have changed !

And another thing has happened. Let a man strive as he
will today, he can no longer draw anything forth from him-
self as did the old Initiates. The soul no longer transmits
anything in the way it did for tne old Initiates. It-all becomes
impure, permecated with instincts—as is evident in the case
of spiritualistic mediums, and other morbid or pathological
“conditions. All that arises merely from within, becomes impure.
‘The time for such creation from within is over and gone;
“actually it was past already in the twelfth or thirteenth century.
What has happened can be expresscd approximately as
follows.

The Initiates of the old Persian epoch wrote a great deal
into the astral light with the help of the resistance of the solid
earth. When the ‘first Initiate of the old Persian epoch
appeared, the whole of the astral light that was destined for
man, was like an unwritten slate. As I told you, I will speak
later of the old Indian epoch; today we are going back only to
the ancient Persian epoch. The whole of Nature, all the
clements—the solid, the liquid, the airy, and the warm—
were at this time an unwritten slate and the Initiates of the
old Persian epoch wrote on this slate as much as could be

* written by making use of the resistance of earth. This ‘was

how, to begin with, the secrets destined to come to man from
the Gods were written in the astral light. The tablet was then
—in part—inscribed; yet in another respect it was still empty.
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Thus the Initiates of the Egypto-Chaldean epoch were able
to continue the writing in ‘their way, gaining their visions by
the resistance of water. And so a second portion of the tablet
was inscribed. Then came the Greek Initiates; they inscribed
a third portion. And now the tablet of Nature was fully
inscribed. By the thlrtecnth or fourteenth century it was fu]ly
inscribed.

Then human beings began to write into the warmth-ethcr
—the warmth-ether that is spread abroad, that disperses. For
a time—until the ‘nineteenth century—men continued to
write in the warmth-ether; they had, however, no inkling that
these experiences of theirs stand written also in the astral light.
But now, my dear friends, the time has come when men must
recognise : not out of themselves, in the old sense, can they
find the secrets of the world, but only by so preparing them-
selves in heart and mind that they can read what is written
on the tablet which is now full of writing. This we must
prepare to do today; for this we must make ourselves ripe.
No longer have weito draw forth the truth from ourselves
l?ke the old Initiates; we have to be able to read in the astral
light all that 'is written there. If we succeed in doing so, then
what we gain from the warmth-ether works as an inspiration.
It works in such a way that the Gods come to meet us; they
bring to us in its reality what we have acquired by our own
efforts herc on Earth. And what we thus receive from the
warmth-ether reacts also in turn on all that stands wnttcn on
the tablet by virtue of air, water and earth.

Thus is the Natural Scxence of today the true basis for
spiritual seership. Lcam first by the study of Natural Science
to know the propertles of air, water and earth. Then, having

_ attained also the corresponding inner faculties, you ‘will find

that as you gaze into the airy, into the watery, into the
earthy element, the astral light will stream forth—and not
like some vague mist or cloud, but so that we can read in it
the secrets of world-existence and the secrets of human life.
What, then, do we read? We—the humanity of today-
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read what we ourselves have written in it. For what does it
mean, to say that the ancient Greeks,’ Egyptians, Chaldeans,
Persians wrote in the astral light? It means: we ourselves
wrote it there in our former lives on Earth !

You see, my dear friends, just as our own memory of the
common things that we experience in earthly life preserves
these things for us, so does the astral light preserve
for us what we have written in it. The astral light
is spread around us-—a fully written tablet with respect to
the secrets which we ourselves have inscribed. There we must
read, if we would find again the secrets of ‘Nature.” A kind
of evolution memory must arise in mankind. A consciousness
must gradually arise that there is such a thing as an evolution
memory, and that in relation to former epochs of culture
the humanity of today has to read in the astral light—just as
we, individually, at a later age in life, read in our own youth
with the help of our ordinary memory. This must come into
the consciousness of men, and it is with this in viéw that I gave
the lectures at Christmas. I wanted you'to see how we have
to draw forth f{p_{{l__thg_.aslral_.light—t‘hefsejcf'ét's"tHat we need

~today. The old Initiation was directed mainly to the sub jective
life; she new Initiation concentrates on' the objective. That
is the great difference. For all that was: subjective has been
written into the outer world, all that the Gods have secreted
into man. What they secreted in his sentient body came
out in the old Persian epoch;  what they secreted in his
intellectual or mind-soul came out during the Grecian epoch.
The spiritual soul which we are now to evolve is independent;
it brings forth nothing more out of itself, The spiritual soul
stands over against what is already there. As human beings
we must find our true. humanity again in the astral light.
That, then, is how it was with the Rosicrucian Movement.
In a time of transition it had to content ‘itself with entering
into certain dream-like conditions and, as it were, dreaming
the higher truth of that which Science discovers here in a dry,
matter-of-fact way, out of the Nature that js all around us.

-~ 0 3
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But since the beginning of the Michafcl gpoch, since thct ;i?ld |
of the 1870’s, the situation has been different. :l‘-he same thi
that was attained in the time of the .old mecxaps in a
way above-described, can now be attained in a cor:{st;x}i)uts ;:hzl:
Today, therefore, we can say : We no longer need tha

i is. ite of
* condition which was half-conscious, what we need is a stat

enhanced consciousness. Then, with the kno.wledgc oflgl.gtur;
which we acquire, we can dive intp the higher wor: s,f::m
the knowledge we have acquired wx}l come to mbt;et u from
that higher world. We can read again \:vhat hgs en V&; e
in the astral light; and as we do SO,.l.t comes to rﬁce k:: i
spiritual reality. We carry up into a spiritual world }tl : tt’:h " othe
ledge of Nature attained here, or we carry up thi dc i
creations of naturalistic art, or again tl.l_c fccl.mgs we iv fOI!)-
out of a religion that works natu.ra!lstlcally in th; s?iu —wc
even religion has become naturalistic nowad.ays. n da‘.,sdo
carry all this up into the'spiritu‘::ll, then, provided K’;chc . P
the necessary faculties, we do lnd.eed encounter. ;1 a t.cr-\
So-we may say : the old Rosicrucian Movement is charac

- — -ised-by-the fact that itsiost illamined spirits had an .intcnsc
longing to meet Michael; but they could only do so, as it were,

in dream. Since the end of the last third‘ ?f f;hc nin;l:tccntlj
century, men can meet Michael in the Spirit, in a fully con
sal(iflgc;::g;: however, ‘is a Being with' this peculiar cl.lara;;fzr-
"istic: He reveals nothing if we ourselves do not bnrl;%'. hu;
something from our diligent spiritual work on Eaxﬂ;i. Xr:h-
is a silent Spirit—silent and reserved. Thc' other ru ngl -
. angels are Spirits who talk a great c.ieal—ly} a spiritua sen s
of é0ursc; Michael is taciturn. He is a S.pmt v.vho says very
little. At most He will now and then-gwe brief -dl}t;t:ctlor::,i
What we have to learn from Micha.cl'ls not really thc crro 1
but, if I may so express it, the look; it is the power, the direc
ion, is gaze. .
| no'r;",h?sf f:llsat;g:ause Michael concerns Himself mo§t of a!l w1;h
that which men create out of the Spiriiual. He lives with the
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‘consequences of what men have created. The other Spirits

live more with the ¢auses; Michael lives with the consequences.
The other Spirits kindle in man the impulses for what he
ought to do. Michael wants to be the spiritual hero of Free-
dom ; He lets men do, and then takes what becomes of human
‘dleeds, receives it and carries it on and out into the Cosmos,

to continue in the Cosmos what men themselves cannot yet

do with it. , . -

With other Beings of the Hierarchy of Archangeloi, we
have the feeling that impulses are .coming to us from Them.
In greater or lesser degree, impulses to do this or that come
from Them. Michael is the Spirit from whom in our time
impulses do not come; for the present. Michael age is His
most characteristic epoch—the epoch, namely, when things
are to arise out of human freedom. But when man has once
done something out of his own inner freedom, consciously or

~ unconsciously kindled by the reading of the astral light, then

"Michael carries that human earthly deed out into the Cosmos,
“that it may become cosmic deed.. Michael takes care of the
“results, the other Spirits are concerned rather with causes.

- Michael is, hoWevcr,_ not merely a silent, taciturn Spirit.
Michael meets man with a very clear gesture of repulsion, in
regard to. many things in which the human being of today
still lives on Earth. For example, all knowledge about the life
‘of men or animals or plants that tends to lay stress on inherited
characteristics, on everything that is inherited in physical
nature—we can feel how Michael is constantly repelling it,
pushing it aside with a gesture of deprecation. He means to

" show that such knowledge cannot help man -at all for the

spiritual world. What man discovers in the human and animal
and plant kingdoms independently of the purely hereditary
nature-—that alone can be carried up before Michael. Then
we receive, not the eloquent gesture of deprecation, but the
look .of approval which tells us that it is a thought rightly
conceived in harmony with cosmic guidance. For this is what

.we learn increasingly to strive for—so to direct our thoughts
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that we may strike through to the astral light and behold the
secrets of existence, and then come before Michael and reccive
His approving look which tells us: That is right, that is in har-
mony with the cosmic guidance. '
Michael sternly rejects also all separating elements—such
as the human languages. So long as we only clothe our know-
ledge each in our own language, and do not carry it right
up into-the thoughts, we cannot come near Michael. On this
account there is waging today in the spiritual world a very
significant battle. For on the one hand the Michael impulse
has entered the evolution of humanity. The Michael impulse is
there. But on the other hand, there is much in this evolution
of humanity that does not want to receive the impulse of
Michael, that wants to.reject it. Among the things that would

fain reject the impulse of Michael today are the feelings of

nationality. They flared up in the nineteenth century, and

they have become strong. in the twentieth—stronger and

stronger. Many things have been ordered—or rather, sadly
disordered—in accordance with the principle of nationality.

All this is in direct opposition to the Michael principle;
all this contains Ahrimanic forces which strive against the
inpouring of the Michael-forces into the earthly . life of
man. So then we see this war being waged by the upward-
attacking Ahrimanic spirits who would like to carry upward

what comes from the inherited impulses of nationality—:

which Michgel sternly rejects and repels.

A most lively spiritual conflict is in fact being waged today
in this direction. For this is the state of affairs over a great
portion of mankind. Thoughts are not there at all; men think
only in words, and to think in words is no way to approach
Michael. We only come to Michael when we get through
the words to real inner experiences of the Spirit—when
we cease to hang on to words, and come through tc real inner
experiences of the Spirit.

This is the very essence, the secret of modern Initiation : to
get beyond words, to a living experience of the Spiritual. It is
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in no way contrary to a feeling for the beauty of language.
Precisely when we no longer think in language, we begin
to feel it. As a true element of feeling, it begins to live in us
and flow outward from us. This is the experience to which the
man of today must aspirc. Perhaps, to begin with, he cannot
attain it for speech, but can more readily find his way to it
through writing. For in respect of writing, too, it must be said :
Today men do not kave the writing; the writing has them.
What do I mean by this? I mean that in our wrist, in our
hand, we have a certain train of writixlg. We write mechani-
cally, out of the hand. This is a thing that fetters man. He only
becomes unfettered when he writes as he paints or draws—
when every letter as it stands beside the next becomes for him
a:thing that is painted or drawn . .. : '
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conventional letters, needed for human intercourse, he had
to learn others—specifically Rosicrucian letters—which are
now supposed to have been a secret script. But that was not
intended; the idea was that for an 4 one should learn at
the same time another sign : O, For then, one would not hold
fast to the sign, but get free of it and feel the real 4 as some-
thing higher than any mere sign—be it 4 or O. Otherwise,
the letter would be identified with that which comes forth from
the human being, soaring and hovering around him as sound.

With Rosicrucianism many things found thejr way to the
people at large. For it was one of their fundamental principles,
that from the small circles in which they were united, Rosi-
crucians should go out into the world—generally working, as
I have told you, as doctors of medicine. But at the same time,
while they practised medicine, they spread knowledge of many
things in the wide circles into which they came. Moreover,
together with such knowlédge, certain moods and feelings were
spread. We find them on every hand, wherever the Rosi-
crucian stream has left its traces. Sometimes they even assume
grotesque forms. For instance, out of such moods and feelings

‘Then there is no longer what is ordinarily called a “hand- of soul, men came to regard the whole of vur-modern-relation-——

writing”’. Man draws the form of the letter. His relation to
the letter is objective; he sees it before him—that is the
essential thing.

For this reason, strange as it may sound, in certain Rosi-
crucian schools learning-to-write was prohibited, up to the
fourteenth or fifteenth year of age; so that the form, the mech-
anism which comes to expression in writing, did not enter the
human being’s organism. Only when his intelligence was
more developed did he approach the form of the letter, and
then it was so arranged that simultaneously with learning the
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ship to writing—and a fortiori, to printing—as a black art.
For it is quite true, nothing hinders one more from reading
in the astral light than ordinary writing. This artificial fixing
hinders one very much from reading in the astral light. One
has always first to overcome it when one wants to read in
the astral light.

At this point two things come together, one of which I
mentioned a short while ago. I told you how in the production
of spiritual knowledge man must always be present with full
inner activity. I confess that [ myself have a number of note-
books in which I write or record in some way the results I
come to. I generally do not look at them again! Only, by

“calling into activity not the head alone but the whole man,

one enables these perceptions—which must indeed take hold
of the entire man—to come forth, to find expression. He who
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~ cloes so, will gradually accustom hiniself not to care so much

for what he sees physically, for what is already fixed, but to
remain in the activity, in order not to spoil his faculty of
seeing in the astral light. It is good to practise this reticence.
As far as possible, when fixing things in ordinary writing, one
should not adhere to writing as such, but either draw the
letters and re-draw them after one’s pleasure (for then it is as
though you were painting, it becomes an art) or anyway
abstain from reflecting upon what one has written. In this way
one learns not to spoil the impressions in the astral light.

 If we are obliged to relate ourselves to writing in the

; modern way, we mar our spiritual progress. For this reason,

in Waldorf School education, great care is taken that the.

child does not go so far in wrmng as is usual in the educa-.
tional methods of today. Care is taken to enable him to remain
w;thm the Spiritual, for that is essential.
- The world must in our time find the way to receive once
shore the principle ‘of Initiation as such among the principles
of civilisation. Only thereby will it come about that man, here
lon Earth, will gather in his soul something with which he
can go before Michael, so as to meet Michael’s approving
lock, the look that says: “That is right, that is cosmically
right.” Thereby the will is fastened and made firm, thereby is
man incorporated in the spxntual progress of the Universe.
Man becomes then himself a co-operator in that which is
to be instilled into the evolution of mankind on Earth by
Michael—beginning now in this present Michael epoch.
Many, many things need to be taken into account if man
is to cross in the right way the abyss of which I spoke yester-
day, where in very truth a Guardian is standing. We shall
show in the next lectures* how the abyss opened out in the:
18A o’s and how man today, as he looks back, can find his
ight relation to this abyss and to this Guardian—helped by
uoh knowledge as 1 have once again been endeavouring to
set before you. : -
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